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Prof. Dre Sansidhar Byatt, 
Friedrich Bberesire 27, 


۱۲ م حم و‎ t EN x ERGE 
D-45153 Munster, Cermanye 


for your kind letter dated 8.07.2007, 
lay before yesterday, ۰ Just three 
; you a letter. It appe rs my letter and yours 


crossed each other. 


1 am deeply obliged to you for information about purvatra- 
siddham. It must have been ۰ Buiskool, the Dutch schojar and 
not a Uerman who had worked on it. May be it is a lasse of memory. 
My father had spoken about it to me. i had not seen the werk nye 
self. Probaly ho might have said some one from “europe had vorked 
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I vould appreciate the exact reference/s of the upite 
ups of Zurrow and Hmeneu where they have zaid that the word 
Ta and the words ending in -laya (kisalaya, kuvalaya etc.) 
in X 1 Y 


and in Y -vra (like karpura, krbura etc.) are forei¿n worise 
Have they been able to pinpoint as to which foreign source they 


come frome 


You have written about the word avadya, sin being derived 
from apavadya which first changed to ava-vadya aud then wit the 
dropping of one va (due to law of haplology) to uvadyae 8 this 
ava-vadya occur in Prakrit. Does it have the sense of sin there 
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too ? Panir recoris this word under the sutra avadyapanyavarya 
rarhyapsnitavyanirodhesu (3.1.101). He just mentions the ward 

to be accepted as such, nipatana, a” ircegular word, the irregu- 
larity being explaincd by Bhottojidiksita in that with the عون‎ 


bility of either of the two suffixes yat and kyap applicable, it 
is only yat which is to be added and the meaning i5 restricted 
to garhya, condonnable only» The irregularity vould reinforce your 
thesis that the word is irregular of apayadya, though seranti- 
cally avadya meaning 'nol to be spoken of? poos very well with 
the conseouent one of that of sin, “y father used to cit it S 25 
an instance of the high moral posture o f the Aryans who would 
rather refrain from even speaking or sèn rather than committimg iti 
Katyayana/ The word govinda is not shown by Panini as irregular, be tracixges 
its formation from got vid (vidi labhe, ٥ obtagin' : gah vinda- 
titi govindah, vide his sutrax vartika 'gavadisu vindeh sanjnayan 
under Pane 241. 126. Gopendra | govinda through Prakritization 
needs clinching evidence. [Pc 


About the word puja Dre Suniti "usar Chatterji is of 
the opinion (it has Dravidian originbeing a combination of two 
Dravióian words pu meaning flover and cey noaning vork, karma, 
puspakarma and is indicative of the mode of work fron the Vedic 
Agnihotra, the chrtakarma (he traces god to ghrta) to the Puranio 
puspakarga, the offering of flovers, tho flower garland ete. to 
the deitya 
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aditya as Aditeh putrah was relegated to the last place because it 
referred to a history which the naturalists must reject because it 
would not suit their interpretation. 

The etymologists’ method of interpretation of words was 
highly defective. Words had descended from antiquity. They had 
suffered corruption or undergone change in meaning. Some were 
imported from other languages and could not be traced to any 
origin. The attempt to derive every word from a root was, 
therefore, quite unnatural. 


'The Secular or Historical School 


The next stage in the matter of Vedic interpretation begins 
with the Brhaddevata. Although this work was meant to ascertain 
the deity of a mantra or a hymn, we find herein a number of Vedic 
words explained etymologically and a number of legends narrated 
with reference to certain hymns. The work is neither purely 
etymological nor purely historical. It combines both. There are 
references to etymologists and grammarians — Yaska, Sakapüni, 
Sakatayana, Gärgya and others — who placed emphasis on the 
linguistic interpretation of words. And also, by the side of it, we 
have a number of legends related to hymns, and embracing some 
phases and aspects of life of deities, sages and kings already 
referred to in the Brähmanas. Thus, the work constitutes a 
meeting-ground for the basically opposite schools — minus the 
rigidity of the one and the ritualism of the other. 


Saunaka's Criticism of the Naturalistic School 


In regard to etymologists we find, that the Brhaddevata is not 
always in agreement. Saunaka is critical of Yaska when he 
explains ısate (RV.VIII.A5.37) as palayate (N.IV.2), while in the 
Naighantuka (11.14) the root ısa is enumerated among the verbs 
which mean “to go'*. Again, the Brhaddevata ? criticises Yaska 
when he explains himena (RV. I. 116.8) as udakena, for which 
there is no warrant. In the first instance, the term isate expressive 
of a general meaning (goes) is applied in a praticular sense 


ayate (flees), while in the second instance, the term himena 
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expressive of a particular meaning (by frost) is applied in a 
general sense udakena (by water). Again, Yaska while 
commenting on RV explains the word purusadah (man-eating) 

by dividing it into two (purusan adanaya) while in the Pada-text 

the word is not analysed but is treated as one.!° Conversely, the 
expression ma/sakrtS which is trot one word in the Rgveda, Yaska ® 
has explained as one (masakrt=month-maker)!!. Yaska permits 
himself another one when he explains the two words garbham 
nidhanan£ as asianomaly (N 3.6), even E 
intervenes them (RV. 3.31.2).? Yaska (N.1.7,8) is not decided 
whether tva is a particle or an inflected word or both.!3 
Commenting on the word sitaman (N.4.3 ( Yaska cites the 
differing viewes of Sakatayana, Taitiki and Galava but does not 
give his own.!* Commenting on RV. X.29.1 he reads vayo ni 
adhayi? (N.6.28) while the Padapatha reads va/yah/ni/adhayi and 
leaves the verb unaccented after the relative yah. 

Then there are words wherein a letter or two are dropped 
which are to be restored before the words become intelligible. 
Thus, we have to read attrani for atrani, vrsakapih for kapih, 
nabhau for nabha, dana-manasah for danah, yacami for yami and 
maghasu for aghasu.!6 

In the interpretation of words this device is not approved by 
Saunaka. For, as the Brhaddevata!” states, it is the sense, not the 
word, that is the starting-point in interpretation, and from the 
combined sense of words, the sense of the sentence is conveyed. 
Besides the sense of the word, there are some other factors too, 
viz., the subject matter, the gender, the appropriateness, 
considerations of place and time. All these factors contribute to 
the possibility of discriminating the whole sense of the Vedic 
mantras. As stated in the Brhaddevata, for the interpretation of 
the Veda this was the settled rule. 


Historical School: Methodology 


From the foregoing critique, it is easy to conclude that in 
accepting the methodology of the naturalistic school Saunaka had 
certain reservations. We find him, therefore, suggesting 
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VI 


Thoughts on the Gita 


I 


The Bhagavad Gita is the Song of God as well as the Song about 
God. It is a song of divine order which has permanent value and 
which has stood and continues to stand the test of time. It is the 
music of life which has double capacity of arresting the heart and 
holding the intellect simultaneously. The Grita is like a deep 
ocean; the more one controls one's breath and remains at the 
bottom, the greater the amount of pearls can one collect from the 
bed of the ocean. Likewise, the more intensely one follows the 
Gita and practises the tenets enunciated therein, the greater 
becomes one's intellectual and spiritual achievements. The Gita 
is a spiritual reference book which contains the sum and substance 
of advanced thought, explained and illustrated in an easy flowing 
language, which has a universal appeal as it envisions a religion 
which comes from within. 


The Journey Starts from Purely Physical Aspect 


“A sound mind in a sound body" — the superstructure and 
its many-sided architectural excellence cannot exist unless the _ 
buildingf has a firm foundation. Likewise, one cannot build a ^ 
spiritual life unless one possesses a sound physique. Human 
beings are classified into three main divisions according to their 
outstanding capacities: 

(1) those possessed of a greater amount of physical stamina, 


(i) those having a preponderantly emotional nature, and 
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(iii) those possessed of intellectual brilliance. 
The Gita makes this classification clear and then prescribes the 
way each class of people is to follow to reach “The Kingdom of 
God” or enjoy everlasting bliss. 

People having a restless temperament can follow the 
Karmamarga or the path of action, those that are emotionally 
inclined can follow the Bhaktimárga or the way of devotion and 
those whose power of discrimination is sharp and are always on 
the alert can follow the Jianamarga or the path of knowledge. 
Thus, the Gita gives everyone ample scope to unite his soul with 
God. The temperamentally active persons can, by righteous deeds 
or actions that are pleasing to God pursue their spiritual path. 

abhyase py asamartho si matkarmaparamo bhava! 
madartham api karmani kurvan siddhim avapsyasit! 


“If you are unable even to perform the Yoga of practice, then be 
as one whose supreme aim is My service; even performing actions 
for My sake, you shall attain perfection.” 

Cleanliness is next to Godliness. Physical cleanliness is the 
index of mental health and spiritual purity. If the body is healthy, 
the mind can be clean; if the mind is clean, thoughts arising in it 
will be flawless, the words will be pure; if the words are pure 
the actions will be pious; if the actions are pious the result will 
be truthful. So, it goes without saying that physical purity has its 
own values in the spiritual life also. 

The Gita aims at the attainment of individual equanimity at 
every level; physical and mental. It expects every one to possess 
a sound physical constitution. The body should not only be free 
from diseases and deformities but should have a resisting capacity 
to extreme heat and cold. Further, the body should be trained and 
cultivated in such a manner as to experience alike, the pairs of 
opposities, pain and pleasure and the like. Such a type of physical 
neutrality is the foundation for intellectual equipoise: 


suosnasukhaduhkhesu samah sangavivarjitah? 


“(The person) who is alike in cold and heat, pleasure and pain 
and who is free from attachment.” 
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one which we cannot otherwise explain. For example, when Krsna 
is called madhusudana or kaitabhari, we cannot explain these 
epithets unless we assume transference of epithets originally 
belonging to Visnu with whom the former came to be identified. 
For, we know that Lord Krsna never slew the demons Madhu and 
Kaitabha; it was Visnu who did it long before in the Satyayuga. 
The present is a doubtful case of transference. The moon is 
doubtless osadhinatha because she protects the herbs by helping 
them with moisture. The epithet is easily explained without 
transference. 

The primary sense of the word nibhrta seems to be brimful 
(nitaram bhrtam). We have the use of the word in this sense 
(cintaya nibhrtah). With human beings it means well-satisfied, 
vide Ramayana bhuktas ca bhoga nibhrta$ ca bhrtyah.'? Now, 
what is brimful makes no sound; (samurnakumbho na karoti 
sabdam); hence the meaning silent, quiet. In this sense we have 
a number of uses in literature: ko ‘yam bho nibhrtam tapovanam 
idam gramikaroty ajñaya?, niskampavrksam nibhrtadvirepham 
kananam,?! karanena maya naibhrtyam avalambitam??. Since all 
sound is a form of energy produced by motion (technically 
vibration), the absence of sound presupposes the absence of 
motion; niskampacamarasikha nibhrtordhvakarnah,*3 
anibhrtakaresv aksipatsu priyesu,** varidhin iva yugantavayavah 
ksobhayanty anibhrta gurun api”. Hence the meaning “silent? 
develops into motionless. From physical motionlessness and 
silence it is only a step to mental quietude. Nibhrtatma means 
Santamanah “of an unruffled mind”. In case of the mind absence 
of motion could mean absence of vacillation, wavering, swerving, 
i.e., firmness, resoluteness; hence the meaning firmly attached, 
faithful. Later these two meanings, silent and motionless, combine 
to give us the meaning “secret” for secrecy implies silence and 
motionlessness. Nibhrtam iti cintaniyam, Sighram iti sukaram?$. 
Now, secrecy implies concealment; hence the meaning hidden, 
out of sight; nabhasa nibhrtenduna.’ Again, from the primary 
sense of fulness may be traced the sense ‘humble’, for fulness 
contributes to heaviness and heaviness to inclination. A tree bends 
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under the weight of the fulness of its fruit. A man full of virtues 
will naturally bend. Playwright Visakhadatta used the word in this 
sense; pranamanibhrta kulavadhur iva.28 

The word vamsa means a bamboo tree. It also means a family. 
The use of the word in the sense of “family” seems to rise from 
the similarity that it (the family) has with the bamboo tree, vamsa 
iva iti vamsah. A bamboo tree never grows alone. Initially one, 
in course of time it gets surrounded with others of its variety and 
there develops a full grove. It is the hope of every Hindu that his 
family should grow and multiply just as the bamboo tree grows 
and develops into a cluster. So this happy idea of the growth of 
the family is at the back of the use of the word vamsa for ‘family’. 

The word jugupsa originally meaning desire to breed cows 
has had to pass through a rather tortuous path to yield the present 
sense of aversion. It is from Vgup to breed cows etc. The emphasis 
after some time shifted from cows to breeding. Now, as breeding 
requires protection, the stem comes to mean 'to protect'. As 
protection means keeping a thing away from others, it comes to 
signify concealment. The process of change does not stop at that. 
It continues. Now/only that thing is usually concealed which 
repels or turns a man away. It is in this way that the word has 
come to mean abomination. 

Primarily, the word vaidya means learned, vidyam adhite veda 
va ‘who studies literature or knows it”. Secondarily, it means ‘a 
physician”. The secondary meaning of the word has become so 
popular that it has overshadowed the primary one. Of course, the 
word is used in the sense of a learned man in the epics still. Even 
there it is not very common. The development of the secondary 
sense being fairly early, we are forced to the conclusion that 
peoples' mind must have conceived Ayurveda to be the most 
important branch of study, the vidya. This was very natural. For 
the people suffering from a legion ailments, and diseases only 
that vidya is the proper vidya in the sense that it may give relief 
to them. Vidya, therefore, comes to mean Ayurveda, the science 
of medicine and a man proficient in the vidya, the Ayurveda is, 
therefore, a vaidya. The word kaviraja is also important in this 
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Since I am counected with the Deccan College as the Chair- 
man of the Academic Committee of its Sanskrit Dictionary Project, 
it should not be difficult for me to get the photocopy o2 Prof, 

Jan Gonda's article on "The Use of the Particle Gat published in 
the Vak, Vol, 5, 1957. pp. 1-77. 7,9 photocopy of Delbruck's write- 
up as published in his Altindische Syntax you have already kindy 
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cede A conspicuous example of it is the Sanskrit word geha which 
is, to my understanding, the Prakrit form of Sanskrit grha. Ine 
terestingly Panini traces the formation of the word grha but not 
of geha though he mentions it to convey the sense in which the 
suffix ka is to be added to grah : gehe kah (5614144), The same 
could be the case with gutsa and guccha both prevailing in Sanskrit 
Through you r letter you have added a “cw more tolling examples 
of this phenomenone 

Since India had long contact with the Middle Hast and 
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IIT. 9.86. 
HI. 9.87. 
HI. 9.89. 
asti vartamanah kalah. adityagativan nopalabhyate. 


visasya vala iva dahyamana na laksyate vikrtih sannipate 
astıtı tam vedayante tribhavah suksmo hi bhavo 'numitena 
gamyah ` 
kriyapravrttau yo hetus tadartham yad vicestitam 
tatsamiksya prayunjıta gacchatity avicarayan. 

-Mahabhasya on 3.2.123. 
Caraka Samhita, 1-48 


. Sutrasthana, 1-48 


ibid. 


. Susrutatika, Sarirasthana, Adhyaya 1, Under V-II 
. Kamasutra, Sadharanadhikarana, Adhyaya 2. 
. Jayamangala, a commentary on the Kamasutra, 


Sadharanadhikarana, Adhyaya 2. under sútra. tatsarvam 
kalakaritam 


. Nyayamanjarı, 1.15 
. Mrgendravrttidipika, 10.15 
. ibid. 


Vogavasistha, 111.12.9-10 
Vasistha-tatparya-prakasa. Under verse 11. 
Yogavasistha, IV.10.17-27 


. ibid. 111.20.29 

. ibid. 111.60.21 

. ibid. 111.103.14 
. ibid. 111.60.25-26 
. ibid. 111.20.51 

. ibid. 111.60.171 


CkoThe Concept of Time in Indian Philosophy. p. 85‏ ۔ 


Vakyapadiya, Kala Samuddesa, Karika. 62 


. Kurmapurana, as guoted in the Vacaspatya, p. 1986 


Vakyapadiya 111.11.7 


. ibid. 111.9.32 
. ibid. 111.9.31 
. ibid. 111.9.34 


. All this is true only. If we share the view of the Vaisesika that 


the wholes are distinct from their parts 
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76. ibid. 111.9.39 
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86. ibid. 
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There was, however, a school among the Jainas which did 
not believe in the independent existence of time. Thus, for 
example, Kundakundacarya, the great Jain thinker in his twenty- 
fifth Gatha defines empirical time and then does not say whether 
time is included in the Pudgala Dravya or not. 

In the Tattvatraya too this view is presented as the first 
proposition which is sought to be rejected. 4! Although later on 
this is repudiated, yet it serves its purpose to show that there 
existed a school among the older Jainas which subscribed to the 
view that time as a substance exists. That some Jaina teachers 
do not accept time as a substance, is also shown by Gunaratna 
when he says: 

ye kecanacaryah kalam dravyam nabhyupayanti kintu 
dharmadidravyanam paryayam eva, tanmate 
dharmadharmakasapudgalajıvakhyapancastikayatmako 
lokahı ye tu kalam dravyam icchanti tanmate 
saddravyatmako lokahı pancanam dharmadidra- 
vyanam kaladravyasya ca tatra sadbhavat ۱۹2 

“Those of the teachers who do not recognize the substance 
Kala, but regard it as a dharma-like substance view this world 
as constituted of five astikayas of dharma, adharma, pudgala, 
jiva. Those who hold Kala as a substance look upon this world 
as made up of six substances.” 

The two sects among the Jainas seem to be at variance on 
the acceptability of time. The Digambaras among them seem to 
accept it as they read the Sutra as kalas ca (T' attvarthasutra/ 5 .38) 
“time is’; the Svetamabaras among them do not seem to agree 
with this for they read the Sutra with a variant kalas cety eke, 


“some say time is”. 


Buddhism 

The Buddhists do not accept Kala. Varavaramuni clearly 
says— “The Buddhists and others believe that there isno Kala à 
The same idea is expressed in Brahmavidyabharana in the 


following words: 
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bauddhanam mate ksanapadena ghatadir eva 
padartho vyavahriyate, na tu tadatiriktah kascit ksano 
nama kalo Sti... ksanikah padartha iti vyavaharas tu 
bhedakalpanaya'* i 


The Buddhists assert that ksana is no other than objects such 
as a jar. There is no time such as a ksana. “A thing is momentary’, 
is an expression based on the assumed differentiation. 
Sivarkamanidipika too does not accept time: 
bauddhanam mate vastutah kalo nastil udyann eva 
svarasabhanguro ghatadih ksanaparikalpanamatra- 
nimittam bhavati sa ca ghatadih svodayavinasa- 
parikalpitaksanavattvat ksaniko 'pi bhavati, vapu- 
smañcchilaputraka itivat vastutah svavyatirikta- 
ksanabhavat svayam eva ksano'pi bhavatiti tesam 
prakriya ۱ 

“In the opinion of the Buddhists Kala does not exist. A jar etc. 

which is perishable by nature in the very act of emerging becomes 

the basis for the assumption of ksana.” 

The Buddhists believe in the ksanabhangavada: that is, an 
object exists only for a moment after which it perishes and then 
in the next moment it becomes another object. That is why in 
Bhddhist texts the brevity of life is emphasised most. “Brief is 
the life of human beings,’ says Samyuttanikaya... “none to whom 
death cometh not.!* Even of Brahma, whose day is of a thousand 
years, it is said that ‘his life is little! *$2not for long.'47,’ This is 
how the Buddhist mind speculates on time. 


Carvaka or Lokayata 


Now, taking up the Carvaka or Lokayata system we may say 
that it accepts only four ‘Bhütas’, viz., earth, water, air, and 
fire.1* The Cärväkas do not include Kala which will have to be 
established by such usage as “here is a jar” (idanim ghatah) which 
is based on direct perception, for, without the assumption of Kala 
such usage is not possible. 
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samane ca kale varne gauh krsna iti bhavaty asvo hema iti. 
samane ca Sukle varne gauh Sveta iti bhavaty asvah karka iti.' 


In classical languages like Sanskrit the minute difference in 
sense of the so-called synonyms has to be found out with some 
effort, for the source-material in their case is the old literature 
only. And there is difference evidently in literature and current 
speech. The difference in the sense-shades could apparently not 
be as manifest in literature as in current speech. And literature 
too cannot be taken in the process as one single entity. Its different 
layers represent the process of the change-over of the speech from 
current coin to conventionalized vehicle of expression, from the 
speech of the masses to that of the classes. Thus the earlier the 
layer of literature the more helpful it is for the process of 
divination of finer distinctions in the meaning of the so-called 
synonyms. It is the earlier Sanskrit literature that has the largest 
incidence of the juxtaposition of the synonyms, a sharp pointer 
to a period when the fine distinction in the senses of the words 
was still maintained and not forgotten as in later period. As a 
matter of fact, the basic factor leading to the development of 
synonymity in words is the disappearance in them of the finer 
shades of meaning over a period of time. It is the approximation 
in sense that leads to synonymity and the promiscuous use of the 
words. This is what Ksirasvamin means when he offers the 
comment: tamalapatrakrti kasturya lalate tamalapatram, 
tilakakrti tilakam, citrakam nanavarnam, visinasti visesakam. 
ittham tilakabheda ete paryayatvam tv aduraviprakarsät, on the 
Amara line: tamalapatratilakacitrakani visesakam?, tamalapatra 
is a sign by musk on the forehead of the form of tamalapatra, 
tilaka is of the form of sesame seed, citraka is of many colours, 
visesaka is a distinctive mark. Thus all these are different types 
of forehead-marks. Synonymity of them is due to the 
approximation of sense in them. 


Tendencies in Evolution of Synonymity 


1. Words Originally in Relationship of Visesana and 
Visesya 
Old Sanskrit furnishes many examples of the words once 
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existing in the relationship of visesana-visesya, (an adjective and 
the word qualified by it) turning into perfect synonyms. The once 
visesanas appropriate to themselves the sense of the viSesyas too 
and thus supplant them. A few of these are taken up below. It 
may incidentally be pointed out here that there is no fixity with 
regard to the character of the words in Sanskrit works. What serve 
as adjectives at one place serve as substantives in another. In the 
Rgveda instances quoted below the same prthvi or prthivi which 
is an adjective in prthivi mahi, bhumim prthivim is substantive 
in urvim prthivim. In the Ramayana too vihangama, a cognate of 
vihanga occurring as adjective elsewhere (below is used as a = 
substantive with khecara, the adjective: vane vanecarams canyan 
khecarams ca vihangaman.” 


Adhvara, Prthiivi and Urvi 


Even in as early a work as the Rgveda we meet with such 
instances, e.g., asvam na vajinam?, urvim prthivim®, prthivi malis, 
bhumim prthivim?, yajñam adhvaram?, etc. One each in these 
adhvara, prthivi and urvi, is an adjective to the other, urvim 
prthivim or prthivi mahi meaning the vast earth, yajnam adhvaram 
meaning non-violent sacrifice. 


PalaSin, Sakhin, Vitapin and Vrksa 
In a Mahabharata verse four words palasin, Sakhin, vitapin 
and vrksa, all signifying tree in later literature, are used side by 
side: 
palasinam sakhinam ca tatha vitapinam punahi 
tam drstva fwitam vrksam kasyapena mahatmana 1? 
Of these the first three, palasin, sakhin and vitapin could be 
adjectives to vrksa meaning thereby a tree with leaves, branches 
and twigs. 


Purandara and Satakratu 


Ordinarily both of these mean Indra who comes to have 
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does not mean a mere merchant but a highly deceitful one on the 
basis of the following verses from the Rajatarañgint: 
candanankalike Svetansuke dhupadhivasini 1 
visvastah syat kirate yo viprakrste sya napadah 1 
lalatadrkksatrasrotradvandvahrdgrastacandanah u 
sadbindur vrscika iva ksanat pranantakrd vanik 1! 

Bhogilal is evidently mistaken. He has failed to understand 
the text. The second stanza is a mere amplification of the first. 
He suggests that kirata has been derived from kirata by 
cerebralization, the transference of meaning being made possible 
by metaphorical process. There is a marked similarity between 
the predatory habits of wild tribes like kirata and cheating 
proclivities of the merchants and hence the evolution of 
semantical change.? 

Raghavan traces the word kirata in the satires of the 
Kashmirian Ksemendra who mentions it as a sub-species of the 
predatory Kayastha.? In the Yogavasistha the word has been used 
in the sense of a baniya in general. Following the line of evolution 
suggested by Bhogilal, we may say that as every baniya in being 
deceitful and ruthless in his transactions had so much in common 
with a kirata he came to be called by the same name slightly 
modified, viz., kirata. Here is clearly a case of expansion of the 
meaning of the word kirata, if the word kirata is a tadbhava from 
it. 

Ranjit Pandit in his River of Kings (page 350 and page 362) 
translates kirata as Bhils, an aboriginal Indian tribe of the Vindhya 
hills and Rajputana. Eventually he too is linking the word kirata 
with kirata. As in the Yogavasistha a kirata is said to be 
flourishing in the Vindhya forest (vindhyatavi-kakse) this meaning 
also can very well fit in the context. 


Kahala 


The word kahala is found in the Yogavasistha verse: 


siddhavidyadharonmuktapuspavarsasahasrabhrt I 
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The word is used in Sanskrit literature in all the three genders. 
There is a lot of discussion as to what it exactly signifies. As in 
the Yogavasistha verse quoted above, the word kahala has been 
used with mrdanga, muraja, sankha and dundubhi—all musical 
instruments, it must also mean one such thing. But what exactly 
is it? According to Baldev Prasad Mishra,!! it is somewhat like 
a drum, the view which is contested by Jagannath Prasad Shukla® ——? 
who believes that kahalí was a bugle resembling very much the 
dhastura flower. He records the fact that this bugle is sounded 
even now at the time of the procession of the Vaisnava saints. 
The editor of the Nagari Pracarint Patrika in which Mishra?s note 
appears gives very useful information with regard to this word. 
He notes various dictionary meanings of the word. Thus according 
to Macdonell, kahala in the masculine gender means a large drum 
while kahala in the feminine gender means a kind of wind 
instrument. Monier-Williams gives the meaning of neuter kahala 
as a kind of musical instrument. V. S. Apte in his A Practical 
Sanskrit-English Dictionary mentions the meaning of the word 
kahala as ‘a large army drum”. Hemacandra in his comment on 
the Abhidhanacintamani quotes the verse: 


kahala tu kuhala syac candakolahala ca sá 1 
samvesapratibodhartham dragadadrakatav ubhau 1 


مس 


which tells us that kahala is a kind of musical instrument de 
called kuhala which produces a terrible noise. In Ramasrami the 
commentary on the Amarakosa, the word adi in vamsadikam is 

said to mean kahala etc. (adipadat kahaladipadam) from where 

the conclusion would be irresistible that kahala like the flute was 

a musical instrument to be blown by the mouth. In the 
Sabdakalpadruma the dhastira flower is called kahalapuspa, the 
meaning of which is “that the form of which resembles kahala.’ 

As the dhastura flower is very long kahala must also have been 

a long pipe sort of a thing which was not necessarily an army 

bugle as V. S. Apte in his dictionary says. The reference in the 
Yegevasis Buya ye bane ۵72710751510+ 768 agênge ean Kesha 
Harsacarita® and the Kadambani® of Bana it has been used in 13 
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PURVATRASIDDEHAM : Analytisch onderzoek aangaande het 
systeem der Tripädi van Panini’s Astädhyäyi. Acade- 
misch proefschrift . . . door H. E. Buiskoor. 10 x 64, 
pp. xvi + 210. Amsterdam: H. J. Paris, 1934. 

This work is said to be an analytical investigation of the 
system of the T'ripad:, the last three books of Panini, but this 
very imperfectly describes the thorough and comprehensive 
treatment of all the aspects of this part of the work. Itincludes 
a general analysis of the whole, and discusses particularly 
the question of pürvatrasiddham, the non-application of the 
rules of these books to the earlier part. The treatment is 
highly technical, but this and the elaborate analysis of the 
principles of the work and the discussion of the investigations 
of previous scholars make it all the more valuable and in ] 
fact indispensable for the student of Indian grammar. 

A. 129. E. J. THOMAS. 
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The thanks of the Society are also due for the following 
volumes :— 

Links WITH Past Aces. By E. F. Orton. Cambridge: 
W. Heffer & Sons, 1935. 

MATTER, Myra AND SPIRIT. By DOROTHEA CHAPLIN. 
London: Simpkin, Marshall, 1935. 

PHONOGRAMME IM NEUARAMAISCHEN DIALEKT VON MALULA, 
SATYRDRUCK UND SATYRMELODIE. By G. BERGSTRASSE. 
Munich: Bayerische Akademie der Wissenschaften. 

FourLLES DE TELLOH. Sous la direction de H. DE GENOUIL- 
LAC. Tome 1: Epoques présargoniques. Paris: Paul 
Geuthner, 1934. 

CATALOGUE DES COLLECTIONS INDOCHINOISES MUSÉE GUIMET. 
By Prerre Dupont. Paris: Musées Nationaux, 1934. 

Bonner. Orientalistische Studien, xi:— 

Heft 9. Tue TRADITIONAL CHRONOLOGY OF THE JAINAS. 
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NEGATIONS IN PANINIAN RULES 
GEORGE CARDONA 


University of Pennsylvania S ZA 
AT 


Some of Pánini's rules contain negative compounds. In such cases there is 
ambiguity; the negative can be construed with the nominal following it in the AL 
compound, or it can be construed with a verb, According to the Mahäbhäsya, the Hi i [ / 
first interpretation yields a positive rule providing an operation in & domain € ئاد‎ 
specified by the negative compound: non-x. The second interpretation yields a — 
negative rule providing for the cancellation of un operation already provided سال‎ C 
for. Again, the first interpretation yields a one-step operation, while the second ale 
interpretation requires thut two sentences be understood, providing two steps: 
tentative application of an operation and its subsequent cancellation. Both in- 
terpretations involve negation (pratigedha); the first type is called paryudäsa(pra- 
tisedha) Jimitation(al negation)’, the second type prasajyapratisedha *negation 
(subsequent to tentatively) applying’. The conclusions derived from the Mahä- 
bhäsya aro used to judge some formulations in the Kasika. In addition, it is 
shown that, while Pataüjnli usually demonstrates that bath interpretations of an 
ambiguous negative compound will yield desired results, later commentators 
decide in favor of one or the other interpretation on the basis of economy. Finally, 
it is shown that the rules usually considered by Western scholars do not lend them- 
selves to a clear understanding of the essential difference between paryudäsa and 
| prasajyapratisedha. 
o ET) 
Päninian tradition, as we know it beginning with the värttikas eited and dis- 
cussed by Pataüjali in the Mahäbhäsya, distinguishes between two types of y 
negation called paryudasa and prasajyapratigedha.! This distinction has of course 
engaged the attention of modern scholars. They have concentrated either on ANS 
briefly characterizing the two types of negation (Renou 1940:114, 1942: 203-3, š 
230-1; Abhyankar 1961:227, 253) or on their formal logical aspects (Scharfe axbreles 
1961:63-4, Staal 1962:58-61, 196: :255). What should be considered a very im- 
portant aspect of this question has been largely neglected, viz. how this distine- 
tion corresponds to the major principles followed by Pánini in framing hís rules. 
Moreover, when reading discussions concerning paryudasa and prasajyapratisedha 
in modern writings, one gets the impression that in cases of ambiguity Patañjali 
and other Päniniyas always chose an interpretation in terms of one or the other 
type of negation exclusively, and that this choice was strictly determined by the 


1 I am deeply indebted to Pandit Ambika Prasad Upadhyay of Varanasi, with whom I 
read the Mahúbhigya and appertaining commentaries, and to K. 8. Krishnamurti Sastri 
of Madras, with whom I read the Laghumañjúsú. I worked with them during the acndemic 
year 1065-6 under the auspices of the American Institute of Indian Studies, to which I am 
also indebted, May J be permitted also to express here my gratitude to Louis Renou, whose 
recent death will be deeply felt, for the encouragement he lent me from the beginning of my 
cnreer. In the following I use ‘rule’ to refer to any Paninian sútra. In this usage, I follow the 
custom of Päniniyas. Cf. Kas. ad 1.1.1 (on which, soe below, 1.2[a)): erddhisabdah samjna- 
wena vidhtyate “orddhi is ruled in us a technical term.’ For tho Päniniya, then, a term de- 
finod is brought in by rule, though wo may not consider a statement such as 1.1.1 a rule in 
the strictest sense (cf. Fowler 1965:44, n. 4). On vidhi, vidhiyate, see note 17. Finally, noto 
that I have not used quotation marks with italicized Sanskrit words; the context makes 
clear whether the word is used or mentioned. 
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PANINI AND THE 
PRONUNCIATION OF SANSKRIT 


HEN SPEAKING of Panini's work, which has played such a decisive 

role in the development of linguistic studies in India and in the West,! 

as a 'grammar', we are actually committing a little inaccuracy. The 
more closely we study it, the more readily shall we agree with L. Bloomfield when 
he calls it “one of the greatest monuments of human intelligence” (Language 11), 
but the more hesitant shall we feel, on the other hand, to look upon it as a *perfect 
description of a language”. It is perfect in the consistency of its mechanistic approach 
and the precision of its observation, but it is imperfect as a full description of speech 
usage. Panini's work is exclusively concerned with defining (/aksaya-)? the procedures 
of regular word-formation (samskára) - anything else does not fall within its scope; 
it is dealt with either sweepingly, as for example the unanalysable nominal stems 
(3.3.1 unddayo bahulam), or not at all. There are, for example, no rules concerning 
word order,” no rules concerning gender unless it is a function of a particular suffix.‘ 
There is no phonetic instruction. 


1 Thesignificance of Pánini's functional analysis of the word-forms of Sanskrit for the rise of compar- 
ative grammar has been defined best by Wilhelm Schulze, Kleine Schriften 5-6, 93-94. Cf. also L. 
Bloomfield, Language 11-12. With respect to linguistics, Filippo Sassetti's opinion (given in 1588) 
was fully justified: “... non ë da farsi beffe della loro [= di questi Bragmeni] opinione, che le scienze 
siano uscite di qua (India)” (Lettere di Filippo Sasserti 416 [Firenze 1855]. (Bragmeni = brahmins.) 
* The work gives what is, in the words of Patanjali, Mahabhasya (ed. Kielhorn) I p. 61. 3 sämänya- 
visesaval laksanam ‘a definition [that consists in] naming the generalia and the particularia'. 

* Cf. Patanjali, op. cit. I p. 391. 18 samskrtya samskrtya padäny utsrjyante. tesdm yathestam abhisarn- 
bandho bhavati, tadyathà: hara pätram, pätram ähareti ‘The finished words [of Sanskrit) are produced 
[in speech] after being formed [in the way defined by Pánini's rules] each individually, Their mutual 
connexion [by precedence and succession within a sentence] happens according to one's desire. For 
example: [one may say:] “dhara pdtram' [or] 'pátram ähara’ [according to one's desire].” 

4 CI. Patanjali op. cit., I B- 390 1. 18-9 (and elsewhere) lingam ašisyam lokäsrayatväl lingasya "The 
gender [of a nominal stem] need not be taught, as the gender [of a nominal stem is not the function of a 
grammatical process, but] rests on [the usage of] the people [that constitute the speech community]." 
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In a special appendix, the Dhätupätha, Pänini enumerates all the verbal roots 
(dhatu) of his language. But he does not try to define their meanings. His enumer- 
ation evidently has the sole purpose of making it possible for him to refer to certain 
groups of roots by short expressions (e.g. divadi- [root] div etc. = “all the roots of 
the fourth class”). In another appendix, the varzopadesa, later also called Siva-Sütra 
(SS), Panini enumerates the sounds. 

Already Katyayana (not later than at the beginning of the 3rd century BC) remarks 
that the assumption that this list of sounds is istabuddhyartha “has the purpose to 
[make] recognize which sounds are desirable (correct) [in speaking Sanskrit]’, cannot 
be correct (Introduction vártt. 17, Mabhabhasya 1 p. 13), since the list is incomplete. 
It does not give all the sounds actually spoken, but only ideal types (akrti), abstractions 
like a for a, à, a3 etc. (värtt. 18). The varnopadesa can only serve the purpose of 
making the procedure of the grammar possible: vartt. 15 vrttisamavayartha upadesah 
“the teaching [of the sounds] has the purpose of [creating] an arrangement for the 
procedure [of the instruction”, vártt. 16 anubandhakaranártha$ ca “and it has the 
purpose [of making it possible] to attach symbolical sounds [to certain groups of 
sounds)”. Patanjali (2nd century BC) lucidly explains (I p. 13 1. 11): vr£tisamaváyas 
cänubandhakaranam ca pratyähärärtham.pratyähäro vrttyarthah “The arranging of 
the sounds in a certain order? and the attaching of symbolical sounds [to certain 
groups] has the purpose of making possible [the formation of] short expressions 
(pratyähära). The formation of short expressions has the purpose of making the 
procedure of the instruction? possible.” This definition of the purpose of the $S.s 
has been accepted by the later Paniniyas, e.g. by the Kasika (7th century AD): 
atha kimartho varnanám upadesah? — pratyaharárthah.pratyáharo laghayena Sastra- 
pravrttyarthah, and by the Siddhanta-Kaumudi (17th century AD): mahesvaráni 
sútrany anadisaminartháni. 

We cannot but consider it correct. We must take it as established that the peculiar 
features of Panini's varnopadesa are explainable only on the assumption that it is 
meant not as a table of sounds from which one is to learn, when it is recited by an 


II p. 198 1. 15 Patanjali quotes the principle as taught by a particular ‘teacher’ (parhisyati hy dcäryah), 
using an expression that might refer to Panini or Katyayana, neither of whom actually teaches it in this 
form. Attention must be drawn, in this connection, to the discussion Pán. 1.2.53-57, which, however, 
would call for a detailed technical analysis I cannot give on this occasion. 

£ The Dhàtupatha in the form we have it contains ‘meanings’. They can be proved to be an addition, 
later than Patanjali. Cf. B. Liebich, Ksiratarangini 244-5 (1930). 

€ The legend that they are inspired by God Siva (Mahe$vara) is unknown to Patanjali. His discussion 
on SS 6, in particular his expression I p. 351. 15-8, shows that he held Pánini himself responsible for the 
peculiar formulation of the SS.s. 

* Patanjali's explanation of samayaya: I p. 13 1. 6 atha kah samavayah? — varndndm änupürvyena 
samnivesah ‘And a samaydya is what? — An arranging of the sounds in a certain order." 

8 Patanjali's explanation of vrtti: 1. 5 ka punar vrttih? — Sástrapravrttih “But vrtti is what? — The 
procedure of the instruction.” 
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authoritative teacher, what are the correct sounds of the Sanskrit language, but only 
as a contrivance by which it becomes possible to refer to certain sound groups by 
short expressions (like ac “all the vowels', hal “all the consonants', at “all vowels and 
semivowels except /’, Sar ‘all sibilants’, al ‘all sounds”). 

Certain sounds are neither specially taught in the $S.s, nor capable of being 
included in any short expression with the help of Pan. 1.1.69, for example the 
anusvára (m) and the visarjaniya (h). Two reasons are responsible for their not being 
enumerated in the $S.s. They are, firstly, only occurring as substitutes for other 
sounds according to special rules — they are no main phonemes but ‘variants’. 
Secondly, it is not necessary to refer to them, in the body of the work, either in bulk or 
together with other sounds. It is true that, according to Katyayana vartt. 6-8 on 
5855 and Patanjali on these varttikas, various reasons would make it desirable to 
have them included in certain short expressions (af: värtt. 6, sar: vartt. 7) or generally 
in al ‘sound’ (värtt. 8). Yet, these reasons are so subtle, they rest on the application 
of such strict principles of interpretation as to make it obvious that we shall do no 
injustice to Pánini when submitting that he did not consider them. 


2 


Only on two places in Pänini’s work have I come across a rule that is understood 
best on the assumption that it is supposed to teach a pronunciation: 

Pan. 1.1.8 mukhandsikavacano 'nunasikah “an anunäsika is [a sound] which is 
produced by mouth and nose”. 

Pan. 1.2.32 tasyádita udattam ardhahrasvam “[a measure of the length of] half a 
short vowel in the beginning of this [= a svarita-vowel] is high-pitched [and the rest 
low-pitched]'. 

We may ask why Panini defines the pronunciation of an anunásika (nasal sound) 
when he does not define, for example, the pronunciation of an anusydra or a 
visarjaniya. The reason cannot be that the term anunásika is less clear than the two 
other terms. Its linguistic analysis is rather obvious: “Ia sound that is spoken] along 
the nose (anu násikám). It can only be a bahuvrihi with a karmapravacaniya (Pan. 
1.4.83ff.) as first member governing the second one: Wackernagel, Altindische 
Grammatik 111 $ 119 ba. Avestic anu.zafan- [going] along the mouth' offers a precise 
correspondence. 

As an answer to our question I suggest that Pánini defines the pronunciation of a 
nasal sound (anundsika), because it can be looked upon as samskrta in a specific 
sense: it is ‘made up’ of two different, independently occurring sounds, ‘main 
phonemes’: a vowel or half-vowel (y, v, 1) + nasality (Gnundsikya, as observable in 
a pure form in the anusvára). 

Panini knows of course, as all Indian phoneticians do, that other sounds, too, are 
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complex units. His formulation in 1.1.9 shows that he was able to distinguish the 
“[articulatory] effort of the mouth’ (asyaprayatna) from other features of pronunciation 
such as voice (nada), pitch (syara), aspiration (Svdsa), The difference is that an 
anunásika often appears as a substitute for a simpler entity: d for a, 5 for m before 
y, etc. 

There are, then, two qualities in the anundsika that, in their union, call for a special 
treatment in Panini’s work: its being a substitute, a ‘variant’ — in contradistinction 
to a, y etc., and its being complex, “made up’ - in contradistinction to other substitute 
sounds as visarjaniya and anusvära. 

This explanation is borne out as correct by Panini's description of a svarita- 
vowel (1.2.32). A svarita-vowel is also a substitute for another sound, a vowel 
either with or without high pitch, and a svarita-vowel can also be considered as 
samskrta “made up [of two different units]. 

To understand Pan. 1.2.32 properly, we have to look at the context. Immediately 
before, Pánini has given the definitions: 1.2.29 [ac: 1.2.27] uccair udattah, 1.2.30 
[ac] nicair anudattah, and 1.2.31 [ac] samaharah svaritah, which should be paraphrased: 
“By the term “udátta” [when used in this work] is meant a vowel (ac) that is high- 
pitched, by “anudatta” a vowel that is low-pitched, by “svarita” a vowel that is a 
mixture [of both). 

It is of vital importance to realize that Panini does not explain here the differently 
pitched vowels, but the technical terms udátta etc., just as he explains the terms ‘short’, 
‘long’ and ‘overlong’ (hrasva, dirgha, pluta) in 1.2.27, or the terms “light? and ‘heavy’ 
(laghu, guru) in 1.4.10-12, or, for example, the terms guna and vrddhi in 1.1.1-2.° 

Quite different is the case of the rule Pan. 1.2.32 tasyádita udáttam ardhahrasvam. 
It does not serve to define the term ‘syarita’, which was done by 1.2.31, but it volun- 
teers an information on the actual pronunciation of a svarita-vowel itself. The 
peculiar nature of the rule has been clearly understood by Patanjali. 

kimartham idam ucyate “For what purpose is this [rule: 1.2.32] being taught? 
he asks (I p. 208 1. 12), intimating that 1.2.31 would be quite sufficient as a definition 
of the term svarita. His answer: ... äcäryah suhrdbhiltvanvacaste ... *Having 
become friendly the teacher [Panini] gives an explanation [of the pronunciation of 
a syarita vowel] (1. 16), which strictly speaking would be unnecessary: yady ayam 
evam suhrt kim anydny apy evamjatiyakani nopadisati? — kani punas tani? — sthäna- 
karananupradanani ‘If this (teacher, Panini] is thus friendly, why does he not teach 
also other things of the same kind? — Which [would] these be? — The places of articul- 
ation (sihana), the organs of articulation (karana) and the modes of production 
(anupradana)' (1. 17-8).1° It is obvious that, in general, Panini presupposes a know- 
° Cf. Thieme, Pánini and the Veda 111 (Allahabad 1935). 


10 It is with these items that treatises deal that do contain phonetic instruction (the Prätisäkhyas, later 
the Siksis). Already Filippo Sassetti (Lettere 283) reports of the (phonetic) elements (elementi) of 
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ledge of the pronunciation of Sanskrit in a student of his wor 


CHUO) 1 k: vyákaranam nàmeyam 
10110۳2 vidya. so "sau chandah 


Sastresv abhivinita upalabdhyavagantum utsahate. — yady 
evam närtho "nena. idam apy upalabdhyá gamisyati What is called “Iword-/formation” 2 
[taught in Panini's work] is a science that follows [upon other instruction]. Having 
been trained in the Veda and the sästras a man [a student of Panini] is capable of 
understanding [those other things: sthdna, karana and anupradäna] through obser- 
vation. — If that is so, there is no purpose [served] by this [rule: 1.2.32]. Also this 
[the distribution of the high-pitched and the low-pitched part within a svarita vowel] 
a man will get [by himself] through observation. 

After trying unsuccessfully to find a specific purpose consistent with the rest of 
Panini's purposes in the rule 1.2.32, Patanjali gives as his final view (siddhánta): 
anvákhyánam eva tarhidam mandabuddheh “This rule [1.2.32] is, then, nothing but 
an explanation [of a pronunciation] for one of slow intelligence". It is only on this 
point that I dare to disagree with him: Panini teaches the pronunciation of a svarita, 
I claim, because a svarita-vowel can be shown to be samskrta in the same sense as 
an anunásika. 

While disagreeing on a particular detail, I am in full accord with Patanjali's 
general principle, III p. 541. 4: 


samarthyayogan na hi kimcid asmin 
pasyami sastre yad anarthakam syat 


“For, since it is fitting [yukta; -yogát short for yuktatvat) that it [Panini’s teaching] 
be purposeful (samartha), I do not see (recognize) anything in this instruction (of 
Pänini’s] that would be without [specific] purpose.” 

Patanjali 1 p. 39 1. 11f. : asakyam varnenapy anarthakena bhavitum, kim punar 
iyata sútrena “It is impossible that [in Panini's work] even a [single] sound should 
be without purpose, how much more such a big rule.” 


Sanskrit: “de' guali tutti rendono raggione facendoli nascere tutti dai diversi movimenti della boccae 
della lingua,” “for all of which they account by showing that they originate from the various movements 
of the mouth and of the tongue”. This was, to him, a new and remarkable way of looking at things. 
He deserves praise for not confounding, as it was customary in Europe up to the times of Jacob Grimm, 
the (phonetic) ‘elementi’ with the letters; unfortunately, but quite understandably, he confounds them 
in the following remarks with the grammatical elements (roots, suffixes, endings) of which his inform- 
ants must have been speaking when leading him to the opinion: “Traducono nella loro (lingua: 
“Sanscruta') facilmente tutti i concetti nostri, e stiman che noi non possiamo fare il medesimo de' loro 
nella lingua nostra, per mancare della metà degli elementi, o più,” “They translate easily into their 
language all our concepts, and they reckon that we cannot do the same with theirs into our language for 
want of half, or more, of the elements”. Interesting as a Curiosity is Sassetti s theory ۷ c.), that the great 
number of their (phonetic) elements is ee due ۴ the ren! temperature’ of their tongues, 
i tinuously chewing betel leaves and areca nuts, 
2 وو‎ aa و‎ prakdrena (or visesena) dkrtayah kriyante yena, 
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The two exceptions to the rule that Panini does not teach pronunciations not only 
confirm it but make clear its rationale: Pänini’s grammar is not concerned with 
describing features of speech usage, but with defining abstract procedures of “for- 
mation'; it is not a description of Sanskrit speech, but an argument that is meant 
to show that most of the speech units (Sabda) of the sacred language are “built up” 
(samskrta) from simpler elements in a peculiar way that can be stated by definitions. 
Anything that may be looked upon as ‘complex’ is of interest to him, anything ‘simple’ 
— the pronunciation of the primary phonemes, the roots, the simple prepositions 
pra etc. (1.4.58, contrast Yaska's treatment, Nir. 1.3 ), and many other things — 
is not. He teaches these items only vrttisamavayartha and anubandhakaranartha, 
that is, in order to be able to refer to them by short expressions. 

Originally, samskrta ‘prepared’ was applied to the language of the educated (sista) 
brahmins of the North in the derived sense of “ornate”, hence “fit for ritual use” — 
*ritually pure'. To a linguistically naive thinking, its distinction lay in its clear pro- 
nunciation: Kaus. Br. 7.6. ... udicydm disi prajnätatarä (“particularly clear”) vag 
udyata udanca u eva yanti väcam Siksitum.yo vd tata ägacchati tasya và Susrüsante. 
Brahmins who recite the Veda speak Sabdasamskarasamyuktam “with ornateness of 
sound’ (Mahäbhär. ed. Sukthankar I 64.34); on a special occasion, there comes 
from the ‘moonlike face/mouth’ of a woman a vani samskdrabhisand ‘a [solemn] 
speech ornamented by samskára (“pure pronunciation" (Mahäbhär. Bombay 
13.41.14, 15): compare Ram. 7.4.8 vacah samskaralamkrtam, Mahabhar. (Bombay) 
14.43.23 syaravyanjanasamskara bhärati ‘[sacred] speech characterised by samskara 
(‘pure pronunciation’) of vowels and consonants’; in Ram. 5.30.18 yak samskrta 
*ornate speech' is contrasted with vakyam arthavat 'speech characterised by purpose 
[only|.2 

Not explicitly, but by distinct implication, Panini restores the etymological 
meaning of samskr “build up”. The “ornate, ritually pure” (samskrta) speech is shown 
by his ‘formation’ (vyäkarana) to be samskrta in the word's boldest sense: “built up 
[from elements through definable procedures|. In this sense samskr is used by 
Yaska, Nir. 2.1, when he demands of the etymologist (nairuktika), in contradistinction 
to the grammarian (vaiydkarana), that, in explaining difficult, doubtful words ‘he 


1 That is, a form of speech in which it is essential only that it be understood; it need not possess 
beauty or purity. According to Vaj. Prat. 1.2 the words of daily speech (laukika), in contradistinction to 
Vedic words, are arthapürvaka ‘following purpose [only]; Kätyäyana, Introduction vartt. 1 (I p. 8) 
formulates... lokato 'rthaprayukte Sabdaprayoge Sästrena dharmaniyamah ‘while the use of the 
speech-forms on the part of [everyday] people is motivated by purpose [only], there is a restriction for 
the sake of religious duty (dharma) [to be taught] by the instruction [contained in Pánini's grammar)’. 
— In Zeitschrift für Indologie und Iranistic 3.26ff., I have tried to analyze the full implications of these 
ideas and their theoretical background. 
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should not heed the [correct word-]formation [as taught by Panini]: na samskaram 
ädriyeta, or when he refers (Nir. 4.1) to certain Vedic words (nigama) as anavagatasam- 
skāra ‘of ununderstandable formation’; by Katyayana, Vajasaneyi-PratiSakhya 1.1 
svarasamskárau “accent and [word-]formation'; and, finally and most clearly, by 
Patanjali (I p. 39 1. 18): samskrtya samskrtya padány utsrjyante “the [finished] words 
[of Sanskrit] are produced [in speech] after being formed [in the way defined by 
Panini's rules] each individually’. 

Later, samskrta may be meant or understood in both ways, in the more technical 

and in the more popular sense. When commenting on Kálidasa's expression 
krtasamskara ... bhärati (Raghuv. 10.36), Mallinätha explains samskara as: 
sadhutvaspastatádiprayatnah ‘the effort leading to correctness [of word formation](as 
taught by Panini) and clearness [of pronunciation]* (as characteristic for Sanskrit 
according to Kaus. Br. and the epics)’. samskrta and samskdra, when used with 
reference to the sacred language, retain, of course, certain connotations that accrue 
from various contexts in which the words are characteristically used. There is the 
connotation of ‘good quality’: Patanjali II p. 367 1.7 samskrtam annam gunavad 
ity ucyate ‘a prepared meal is called “of good quality”’; there is the connotation of 
‘fitness for sacred purposes’: Patanjali IH p. 57 1. 27 upanayanam samskarartham 
... p. 58 1. 1 upanitah samskrto bhavati ‘the investiture with the sacred thread has 
the purpose of preparing [for the study of the Veda], `... invested with the sacred 
thread he becomes prepared [for the study of the Veda]’; and there is the connotation 
of ‘bestowing purity’: Patanjali I 475.9 pätram samskárena Sudhyati “through [special] 
preparation a vessel [that was used by certain low-castes] is purified’. 

Kalidasa (Kum. Sambh. 7.90) lets Sarasvati, the goddess of speech, herself bestow 
her blessings at the wedding of Siva and Parvati, in Sanskrit on the bridegroom, 
in vernacular on the bride — vágmayena ... samskärapütena “by a speech purified 
by samskara' (= Sanskrit), sukhagrahyanibandhanena *by a speech whose formulation 
is easy to grasp' (— vernacular) respectively. The explanation of samskárapütena, 
as it would result from my above remarks, I can give in the words of Mallinatha: 
samskarena Sastrayyutpattya pútena, prakrtipratyayavibhagasuddhena, samskrtenety 
arthah '[by speech] purified by samskára, [that is,] derivation [as taught] by the 
instruction [of Panini]; [that is,] pure through the separation of roots and suffixes; 
the meaning is: by Sanskrit’. 

To a Vedologist, Kälidäsa’s expression samskärapüta conjures up yet more 
complicated associations. It sounds like a distant echo of a verse of the Rigveda, 
older perhaps by two millennia: 


1 Cf. his remark on Kalidasa, Kum. Sambh. 7.90, quoted below; also on Kum. Sambh. 1.18 samskaro 
ivydkaranajanyd Suddhih. 

X Cf. the first explanation of ‘Sanskrit’, given by a European according to what he was told by an 
Indian scholar: “Sanscruta, che vuol dire bene articulata,” “Sanscruta, which means well articulated" 
(Filippo Sassetti, Lettere 415). 
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10.71.2 a, b, d sáktum iya titaiind punánto 
yatra dhirá mánasá vácam ákrata ... 
bhadraisam laksmir nthitddhi vact 


“Where (on which occasion) the wise ones have created speech, purifying it through 


their thinking like barley grits through a sieve ..., [on that occasion] an auspicious 
beauty is contained in their speech. 


Purity is the abiding quality of Sanskrit. But the ideas as to the samskara that 
produces it, change: in the Rigveda, it is the poetic formulation; later, it is the correct 
pronunciation in recitation and everyday usage; finally, it is the regular formation 
of the words as taught by “the son of Daksi, Panini’. 
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Von PauL THIEME, Tübingen 


Zu dem von K. Hoffmann angemerkten Gebrauch von anuvidvan 
“an Stelle eines Verbum finitum”, sei daran erinnert, da8 Panini 
einen solchen Gebrauch zwar für das Part. des Prás. ausdrücklich 
ausschlieBt [3.2. 124], nicht aber für die Perfektpartizipien auf 

' “kvasw (vas-/vams-) und “kamad” (-änd) [3. 2. 106, 107], jedenfalls 
nicht im Veda (chandasi) [3. 2. 105] und für die Partizipien ge- 
wisser Verben in der gesprochenen Sprache (bhasa) (3. 2. 108, 109]. 
So kann man gemäß Panini hier z. B. üsivan anstelle von uvasa 
sagen. Es ist bemerkenswert, daß die von Panini angemerkten 
Reste der vedischen Konstruktion im weiteren Verlauf der Ent- 
wicklung noch mehr zusammenschmelzen. Gelegentlich seiner Be- 
merkung, daß anstelle der nach der Grammatik bildbaren 2ten 
Person Plur. des Perfekts in der Umgangssprache andere Aus- 
drücke verwendet werden, ersetzt Patanjali das finite usa durch 
yüyam usitah (I 8.9 Z.11: úsely asya Sabdasyarthe kva yuyam 
usitah ... iti), so wie er tera durch yüyam tirnah, cakra durch 
yüyam krtavantah, peca durch yuyam pakvavantah ersetzt. Er ge- 
braucht also nicht die nach Panini mögliche Wendung yüyam Usi- 
vamsah. Hier wie sonst reprasentiert Panini einen álteren, dem Veda 
noch nahestehenden Sprachgebrauch. Ein besonderes deutliches 
Beispiel hierfür bietet bekanntlich Pan. 3. 1.40, das die Bildung 
des periphrastischen Perfekts mit cakára lehrt, wozu schon Kà- 
tyayana moniert, da8 die entsprechenden Bildungen mit dasa und 
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THE FIRST VERSE OF THE TRISAPTIYAM (AV, $ 1.1 ~ AV, P 1.6), 
AND THE BEGINNINGS OF SANSKRIT LINGUISTICS 


Diem Q Socie 


The verse AV,S 1.1 — AV,P 1.6 — MS 4.12.1: “The thrice seven that go around, wearing all the 
shapes—let the Lord of Speech put their powers into my body's [parts] (into my body)" was meant 
to be recited by the vedic student on entering his instruction. The ‘thrice seven’ must be the sounds 


of the sacred language. 


How can the sounds of Sanskrit be counted 7ھ‎ 
In Pànini's table of sounds (varnánám upadesas) 42 items only are named. Omitted are here the 


'secondary' sounds (anusvara-, anundsika-, visarjaniya-, etc.), which occur only as substitutes for 
others, the ‘basic’ sounds, and vowels and halfvowels are given in their abstract form (akrti-) only (a 
instead of a ã 43. etc.. v instead of y and ñ). If we gave the occlusives (k kh g gh n. etc.) in their 
abstract form (K. etc.). too, we should get 22 items. 

21 items can be obtained by considering the vowel / also as a ‘secondary’, substitutional, sound 


and cancelling it as an item of the varnánám upadesas, as Kätyäyana in the Värttika wants to do, 


and the Väjasaneyi-Prätisäkhya does 


We reconstruct, then, an old varnopadesa- with 21 items: 


aiureoaiau 
yrlv 
kcttp 
$ssh, 


which must have been known to the author of the first verse of the trisaptiyam. 


1. THE LAST VERSE of Maitrayani Samhita (MS) 4.12.1 
(ed. von Schroeder, p. 179 1.14f.): 
yé trisaptáh pariyánti ví$va rüpáni bibhratah 
väcäspätir bala tesam tan(ú)vó 'dyá dadhätu me 
is read as the first verse of the first hymn of the 
Saunaka recension of the Atharva-Veda (AV, $1.1). 
There are only ‘orthographical’ variants reflecting 
differences of pronunciation: srisaprah' and tanvo adyá. 
A literal translation would have to run: 
“The thrice seven that go around, wearing all the 
shapes—let the Lord of Speech put their powers into 
my body's [parts] today.” 


2. This translation leaves the two final verbs (pariyanti 
and dadhätu) their face value, instead of substituting 
the notions 'go about’ and ‘let assign’ (thus Whitney- 
Lanman), which would be expressed much more clearly 
by different verbs (e.g.. vi + car and a + dis). With 
dadhátu “let put’ we expect a word for ‘the place 
where’. Instead of a wanted locative, we get the genitive 


1 J. Wackernagel, Altind. Grammatik, 1 $ 206a. 


tan(ú)vas/tanvás. This must be, then, a partitive, 
elliptical, genitive. 

The use of such a genitive—in this case not recog- 
nized hitherto—has clear parallels: 

TB 3.8.4.1 Sunah caturaksásya pra hanti ‘he beats 
the dog's [body]', 

AV,S 12.3.44 brähmanäsyänihatya ‘not smiting the 
brahmin's [body]'* 

RV 1.32,9b índro asya áva vádhar jabhara “Indra 
brought down his striking weapon on hers (i.e., “on her 
body). 

The construction of AV,S 19.37.2a, AV, Paippaläda 
(Py 1.54.3a várca à dhehi me tanvam' compares, then, 
to AV,S 1.1.1 cd... bala... tanvàh . . . dadhätu me 
as, for example, TS 1.2.1.1 etc.” várco máyi dhehi to 
MS 1.2.1 (10,4) etc.) várco me dhehi. 


2 Delbrück. Altindische Syntax, 161. 

3 Two recensions, represented by the Kashmir mscpt. ((K)) and 
the Orissa mscpts. ((O)). 

* AVÍS ranvám (for tanvam). 

3 See Blommfield, Vedic Concordance. 
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The correctness of the interpretation of tanvàh in 
۸۷5 1.1.1d as a partitive genitive is confirmed by 
AV,P, which reads? in the corresponding line (1.6.1cd): 
bala . . . tanvam adhy adadhatu me, which is to be 
looked upon as an attempt to elucidate the older 
reading fanváh . . . dadhatu, supported by MS. 

The reading adhy a- in AV,P, too, must be younger 
than the reading adyá a- of AV,S, supported by MS 
not only, but also by at least one mscpt. from 
Mahantipura, belonging to P(O), reading ranvam' 
adya. As will be seen (below $ 6) adya makes good 
sense. 


3. Our essential problem is: Who are ‘the thrice seven" 
that “go around”? The poet does not tell explicitly. He, 
Obviously, presupposes that he whom he wants to 
recite the verse knows it. In trying to find an answer 
ourselves, we shall work on the assumption that 
everything the poet says is meant in an accurate sense, 
is characteristic, so much so that he need not name the 
object he has in mind: the number thrice seven 
(trisaptah), the fact that they wear all the shapes (visva 
riipani bibhratah), that they are possessed of powers 
(bala tésam) that can be handled, put (dadhatu), by the 
Lord of Speech (Vacáspátih), and that he who recites 
the verse wants to be benefited by these powers being 
put into his body (ranvah (Š). tanvam (P)-me), and that 
to-day (adya). 


4. In commenting on AV.S 1.1.1, the Whitney-Lanman 
translation winds up: “At any rate, they (the thrice 
seven) are gods, who are to render aid’. | find it hard to 
subscribe to this statement. 

For one thing, the context does not speak of aid, it 
speaks of powers that are to be put in a person's body. 
Which makes it likely that the ‘thrice seven’ are magical 
entities rather than gods. Gods, divine beings, like the 
Lord of Speech, may help. Magic entities, on the other 
hand, are things whose powers one may want to 
appropriate, to have put into his body. 

On attentively examining the verse, it appears that 
here, as ever so often in the AV, two different ideas, 
two different lines of approach, are being crossed: a 
magical approach, which presupposes entities loaded 
with magical powers, that a person can make his own 
by a spell and a magical practice, and, secondly, a 
religious approach, which presupposes personal divine 
beings able to extend help, that can be prevailed upon 


* See Paippaläda Samhita . . . First Kinda, ed. Durgamohan 
Bhattacharyya (Calcutta, 1964), 5. 
7 Wrong for tanvim 


by a prayer: the “thrice seven' seem magical entities, 
grammatically treated as males, in whose powers one 
wants to participate, the *Lord of Speech' is a divine 
being called upon to act. 


5. Whitney himself, already in Festgruf R. von Roth 
(1893), 94, pointed to a direction that, if followed up 
consistently, would lead to magical entities rather than 
gods: 

'Since the expression "thrice seven" occurs in a 
prayer to the “Lord of Speech" for the comprehension 
and retention of sacred instruction . . . it seems to me 
most likely to designate in the character of an indefinite 
number the many sounds or syllables of which the 
sacred word is composed." 

The more closely we look, the more convincing will 
appear Whitney's suggestion that the 'thrice seven' are 
sounds. 


6. According to the Kausika Sūtra, AV.S 1.1 accom- 
panies two rites taking place at the beginning of study: 
the medhaprajananani ‘(the rites] producing insight 
(Kaus. S. 10.1) and the upanavana- “the initiation 
(girdling with the sacred thread)’ (Kaus. S. 139.10). 

adya, consequently, has to be paraphrased: on this 
day when my vedic instruction is beginning. 


7. For the verse, originally, is meant to be recited by 
the pupil, the brahmacirin, himself (thus explicitly 
Kaus. S. 10.9, 139.10).? This is clear from the wording 
of verse | not only, but also from expressions of other 
verses of the trisaptiyam: 

۸۷,5 1.1.2cd vásospate niramaya mávy evástu mari 
Srutam 

“Lord of property," make remain in myself, let exist 
in myself what is heard [from the teacher)!" 

3cd vacaspatir niyacchatu máyyevástu mayi Srutam 

4cd sim Sruténa gamemahi má srutena víradhisi 

‘Might we come together with what is heard, let me 
not fail [in coming together] with what is heard" 

That a capacity to memorize effectively and a 
capacity to pronounce and enunciate correctly is indeed 


® le., the intellectual capacity for ‘the comprehension and 
retention of sacred instruction, as Whitney puts it, for 'the 
pronouncing and memorizing of the sacred texts’, as | should 
say. 

* A use of the trisaptiyam with the teacher as speaker 
(Kaus. S. 10.8) is patently secondary. 

' The prized possession (vdsu- n.) of the brahmin is 
knowledge (vidya): Nirukta 2.4 vidya ha vai brahmanam 
Gjagama : gopáva mü sevadhiste ham asmi. 
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THE FIRST VERSE OF THE TRISAPTIYAM (AV, S 1.1 — AV, P 16)) | 
AND THE BEGINNINGS OF SANSKRIT LINGUISTICS 


Faal "Thieme‏ ا 


The verse AV,S 1.1 ~ AV,P 1.6 ~ MS 4.12.1: “The thrice seven that go around, wearing all the 
shapes—let the Lord of Speech put their powers into my body's [parts] (into my body)" was meant 
to be recited by the vedic student on entering his instruction. The 'thrice seven' must be the sounds 


of the sacred language 


How can the sounds of Sanskrit be counted as 7 
In Pànini's table of sounds (varndndm upadesas) 42 items only are named. Omitted are here the 
‘secondary’ sounds (anusvära-, anunásika-, visarjaniya-, etc.), which occur only as substitutes for 


others, the ‘basic’ sounds, and vowels and halfvowels are given in their abstract form (äkrti-) only (a 
instead of a d àJ, etc., v instead of y and F). If we gave the occlusives (k kh g gh n. etc.) in their 


abstract form (X. etc.). too, we should get 22 items 


21 items can be obtained by considering the vowel / also as a ‘secondary’, substitutional, sound 


and cancelling it as an item of the varnánám upadesas, as Kityayana in the Várttika wants to do, 


and the Vajasaneyi-Pratisakhya does 


We reconstruct, then, an old varnopadesa- with 21 items: 


aiureoaiau 
yrlv 
kcttp 
Sssh, 


which must have been known to the author of the first verse of the trisaptiyam. 


1. THE LAST VERSE of Maiträyanı Samhita (MS) 4.12. 1 
(ed. von Schroeder, p. 179 1.14f.): 
yé trisaptah pariyánti viva rüpáni bibhratah 
väcäspätir bala tesam tan(u)vo 'dyá dadhatu me 
is read as the first verse of the first hymn of the 
Saunaka recension of the Atharva-Veda (AV, $1.1). 
There are only ‘orthographical’ variants reflecting 
differences of pronunciation: trisapráh' and tanvó adyá. 
A literal translation would have to run: 
“The thrice seven that go around, wearing all the 
shapes—let the Lord of Speech put their powers into 
my body's [parts] today.” 


2. This translation leaves the two final verbs (pariyanti 
and dadhätu) their face value, instead of substituting 
the notions “go about’ and ‘let assign’ (thus Whitney- 
Lanman), which would be expressed much more clearly 
by different verbs (e.g.. vi + car and a + dis). With 
dadhätu “let put’ we expect a word for ‘the place 
where’, Instead of a wanted locative, we get the genitive 


! J. Wackernagel. Altind. Grammatik, | 8 206a. 


tan(u)vas/tanvas. This must be, then, a partitive, 
elliptical, genitive. 

The use of such a genitive—in this case not recog- 
nized hitherto—has clear parallels: 

TB 3.8.4.1 sunah caturaksásya pra hanti ‘he beats 
the dog's [body]', 

AV,S 12.3.44 brähmanäsyänihatya ‘not smiting the 
brahmin's [body] 

RV 1.32,9b índro asya áva vádhar jabhara ۵ 
brought down his striking weapon on hers (i.e., ‘on her 
body"). 

The construction of AV,S ۱9.37.22: AV, Paippalada 
(P)! 1.54.3a várca a dhehi me tanvam' compares, then, 
to AV.S 1.1.1 cd... bálā . . . tanvàh . . . dadhätu me 
as, for example, TS 1.2.1.1 etc.” várco máyi dhehi to 
MS 1.2.1 (10,4) etc. várco me dhehi. 


2 Delbrück, Altindische Syntax, 161. 

? Two recensions, represented by the Kashmir mscpt. ((K)) and 
the Orissa mscpts. ((O)). 

* AV.S ranvàm (for tanvàm). 

3 See Blommfield, Vedic Concordance. 
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The correctness of the interpretation of tanvah in 
AV,S 1.1.1d as a partitive genitive is confirmed by 
AV,P, which reads! in the corresponding line (1.6.1cd): 
bala . . . tanvam adhy adadhatu me, which is to be 
looked upon as an attempt to elucidate the older 
reading tanváh . . . dadhatu, supported by MS. 

The reading adhy a- in AV,P, too, must be younger 
than the reading adyá d- of AV,S, supported by MS 
not only, but also by at least one mscpt. from 
Mahantipura, belonging to P(O), reading tanvam' 
adva. As will be seen (below $ 6) adya makes good 
sense 


3. Our essential problem is: Who are ‘the thrice seven’ 
that ‘go around"? The poet does not tell explicitly. He, 
obviously, presupposes that he whom he wants to 
recite the verse knows it. In trying to find an answer 
ourselves, we shall work on the assumption that 
everything the poet says is meant in an accurate sense, 
is characteristic, so much so that he need not name the 
object he has in mind: the number thrice seven 
(trisaptah), the fact that they wear all the shapes (visva 
riipani bibhratah), that they are possessed of powers 
(bala tésam) that can be handled, put (dadhatu), by the 
Lord of Speech (Vacáspátih), and that he who recites 
the verse wants to be benefited by these powers being 
put into his body (ranvàh (Š). tanvam (P)-me), and that 
to-day (adya). 


4. In commenting on A V.Š 1.1.1, the Whitney-Lanman 
translation winds up: “At any rate, they (the thrice 
seven) are gods, who are to render aid’. | find it hard to 
subscribe to this statement. 

For one thing, the context does not speak of aid, it 
speaks of powers that are to be put in a person's body. 
Which makes it likely that the 'thrice seven' are magical 
entities rather than gods. Gods, divine beings, like the 
Lord of Speech, may help. Magic entities, on the other 
hand, are things whose powers one may want to 
appropriate, to have put into his body. 

On attentively examining the verse, it appears that 
here, as ever so often in the AV, two different ideas, 
two different lines of approach, are being crossed: a 
magical approach, which presupposes entities loaded 
with magical powers, that a person can make his own 
by a spell and a magical practice, and, secondly, a 
religious approach, which presupposes personal divine 
beings able to extend help, that can be prevailed upon 


$ See Paippaläda Samhita . . . First Kinda, ed. Durgamohan 
Bhattacharyya (Calcutta, 1964), 5. 
7 Wrong for tanvim. 


by a prayer: the 'thrice seven' seem magical entities, 
grammatically treated as males, in whose powers one 
wants to participate, the *Lord of Speech' is a divine 
being called upon to act. 


5. Whitney himself, already in Festgruf R. von Roth 
(1893), 94, pointed to a direction that, if followed up 
consistently, would lead to magical entities rather than 
gods: 

“Since the expression “thrice seven" occurs in a 
prayer to the "Lord of Speech" for the comprehension 
and retention of sacred instruction . . . it seems to me 
most likely to designate in the character of an indefinite 
number the many sounds or syllables of which the 
sacred word is composed." 

The more closely we look, the more convincing will 
appear Whitney's suggestion that the 'thrice seven' are 
sounds. 


6. According to the Kausika Sutra, AV,S 1.1 accom- 
panies two rites taking place at the beginning of study: 
the medhaprajananani ‘[the rites] producing insight 
(Kaus. S. 10.1) and the upanayana- “the initiation 
(girdling with the sacred thread)' (Kaus. S. 139.10). 

adya, consequently, has to be paraphrased: on this 
day when my vedic instruction is beginning. 


7. For the verse, originally, is meant to be recited by 
the pupil, the brahmacärin, himself (thus explicitly 
Kaus. S. 10.9, 139.10). This is clear from the wording 
of verse | not only, but also from expressions of other 
verses of the trisaptiyam: 

AV,S 1.1.2cd vásospate níramaya many evástu máyi 
Srutam 

‘Lord of property,'? make remain in myself, let exist 
in myself what is heard [from the teacher] 

3cd vacáspatir nivacchatu máyyevástu mayi Srutam 

4cd sam Sruténa gamemahi má srutena viradhisi 

‘Might we come together with what is heard, let me 
not fail [in coming together) with what is heard!” 

That a capacity to memorize effectively and a 
capacity to pronounce and enunciate correctly is indeed 


8 le., the intellectual capacity for the comprehension and 
retention of sacred instruction”, as Whitney puts it. for the 
pronouncing and memorizing of the sacred texts’, as | should 
say. 

* A use of the trisaptiyam with the teacher as speaker 
(Kaus. S. 10.8) is patently secondary. 

' The prized possession (vdsu- n.) of the brahmin is 
knowledge (vidyd): Nirukta 2.4 vidra ha vai brähmanam 
Gjagama : gopäva mü sevadhiste ham asmi. 
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the chief concern of the student who begins his vedic 
study," is borne out by the wording of AV,P 1.6.2 
(SAV.S 1.1.2): 

upa na ۶ء‎ vacaspate devena manasa sahn 

vasospate niramaya" mayy eva tanvám mama 

"Come to us, Lord of Speech, together with divine 
Mind! 

Lord of Property, make remain them (i.e., the thrice 
seven) in myself (i.e., in my mind), in my body (i.e., in 
my articulatory organs). 

If, then, the trisaptiyam was recited by the brahma- 
cárin right at the start of his AV-instruction, it becomes 
evident, why it was placed at the head of its Samhita by 
the Saunaka recension and called purvam ‘the first 
sükta-' by the Kaus. S. (9.8, etc.). In AV,P— and, 
presumably, in other recensions like the Mauda'*— the 
AV-Samhitä starts with: sam no devir abhístaye . . . 
(= AV.S 1.6), which is quoted as the opening hymn of 
the AV by several authors.” among them Patanjali, 
MBhas. 1 ۳ 


8. Whitney's idea that the ‘thrice seven’ are ‘the . . . 
‘sounds... of which the sacred word is composed' is 
most strongly supported by Kaus.S. 10.2 sukasari- 
krsanam jihva badhnati asayati [in connexion with the 
trisaptiyam] he (the teacher) binds the tongues of a 
parrot, a hill myna and a krsa- round the pupil's neck; 
he makes him (the pupil) eat them." 

Parrot and hill myna (gracula religiosa)!“ are well 
known talking birds, often caged for their speech 
mimicking ability up to to-day. kr$a-, mentioned as 
name of a bird here only, may be a lark (thus Caland), 
more probably another mimicking talker. Eating the 
د‎ 

™ See above note |. 

۲۶ MS 4.12.1 (179.13) upaprehi: metrically better. The nas of 
AV.P does not fit well with mayi and mama in d. Was the 
original reading: upa mehi? 

? The readings viramaya and tanvàm of MS are plainly 
faulty. But MS shows the reading of d in P to be older than 
that of S. 

1 See Pathak-Chitrao, Word index to Panañjali's .. . Mahá- 
bhásya (Poona, 1927) under Paippalada- and Paippaladaka-, 

" Gopatha Brahmana 1.29, Baudh.Grhya-s.2.9.5, Bhara- 
dyaja Grhya-s.3.19, Vaikh.Grhya- S. 6.17 (see D; Bhatta- 
charyya, Paippaláda Samhita [1964], p. XXXIV). 

12 And elsewhere. See Pathak-Chitrao, Index under fam 
and famnodevrya-, 

1 For further details of the ceremony see W. Caland, Altind, 
Zauberritual (1900, Neudruck 1967), 18. 

"Sari, sari = sarika, clearly identifiable by Böthlingk, 
Indische Sprüche! 899, 4879, 5513; MeghadOta 2.22, etc, 
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tongues of such birds the pupil acquires, of course, the 
ability to imitate correctly what is heard by him 
(Srutam) from his teacher. 


9. Much, then, can be said in support of Whitney. Yet, 
there seems to remain a difficulty. Why should the 
sounds (varna-m) of sacred Speech be counted as 
‘thrice seven’ = twenty-one. Whitney takes this nu- 
meral in the character of an indefinite number, 
Whitney-Lanman think it ‘plainly used as the designa- 
tion of an indefinite number = dozens or scores." 

It is of course quite true that ‘thrice seven" may be 
meant as a ‘round’ or ‘sacred’ number,” which, as such, 
need not be taken at its exact numerical value. It is, 
however, most unlikely that 3 X 7 — 21 could be said 
for *dozens' or “scores” even a round number would 
stand for a figure that lies somewhat within its 
immediate vicinity. 


10. But why not work on the assumption that the 
author of the trisaptiyam did think of exactly twenty- 
one when saying “thrice seven'? Thus RV 10.19.15, 
when speaking of 'thrice seven fuel sticks”, means 
exactly twenty-one—at each of the seven samidhent- 
verses three sticks are put in the fire. 

Another example, which, at first blush, will seem 
rather farfetched, yet is quite serviceable in our context, 
as sacred numbers are not limited to particular 
civilisations: Titus Livius, when referring to an archaic 
ritual practice, speaks of ‘thrice nine’ virgins and means 
exactly twenty-seven: carmen praeterea ab ter novenis 
virginibus cani per urbem iusserunt decem viri, donum- 
que Iunoni reginae ferri (ab urbe condita 31.12.8). 

The as yet unsolved problem posed by Whitney's 
identification of the 'thrice seven' as the sounds of the 
sacred language, is then: How could the poet be 
understood when speaking of them as the 'thrice 
seven’? Only if we can answer this question satisfac- 
torily, can the correctness of Whitney's guess, which 
appears so probable in the verbal and ritual context of 
our verse, be finally vindicated. 


11. What exactly is the number of the sounds of the 
sacred language? 

Different answers seem possible. 

Surely, the poorest of all would be: “indefinite' or 
"dozens' or ‘scores. We have a right to expect from the 
vedic poet—not a particular poor, but—a particular 
good answer. The best answer would give an exact 
AA 

P Sce Wackernagel, Altind. Grammatik 111 $ 168b), where 
also a number of interesting bibliographical references. 
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figure that, at the same time, would be a sacred 
number. 


12. If we go by the number of the aksaras of the 
Devanagari alphabet? we get 13 vowels (svara-), 25 
occlusives (sparsa-), 4 halfvowels (antahstha-), 3 sibi- 
lants and | A (üsman-): sum: 46 sounds. 

We might add the domal / (for d between vowels in 
certain vedic recensions). Besides, there are those 
sounds that are designated only by diacritical signs 
(not by aksaras): anusvära-, anunäsika-, visarjaniya-, 
upadhmaniya-, jihvamüliya-. 

We get a figure surmounting ‘thrice seven’ by far. 


13. The Taittiriya-Pratisakhya I.I.ff. mentions 60 
sounds, the Taittiriya-Siksä knows 63 or 64, the 
difference being that here the pluta vowels are counted 
extra. There is no need to go into details. In any case, 
we reach again a number that cannot have been meant 
by ‘thrice seven‘. 


14. Panini's Grammar, our oldest grammatical descrip- 
tion,”' knows all the sounds mentioned in the preceding 
paragraphs, except the domal /, which is a speciality of 
the south (and the Saunaka recension of RV), whereas 
Panini hails from the extreme North-West (in, the 
Kashmir mscpt.s of the RV d between vowels is not 
replaced by /). 

Yet, in the table of sounds? that is prefixed to the 
Astadhyayi, the varnanam upadesas, as it is called by 
Patañjali (MBhas. 1.18.3), Panini enumerates only: 

9 vowels: a i u r [e o ai au 
4 halfvowels: y v r / 

25 occlusives: ñ m ri n n (nasals) 

jh bh gh dh dh (aspirate voiced mutes) 

j b g d d (voiced mutes) 

kh ph ch (h th (aspirate surd mutes) 

c t t k p (surd mutes) 

3 sibilants: $ s s 
l aspirate: A 
Summa summarum: 42 only. 


? As given by Kielhorn's Sanskrit Grammar. 

3 Older than all Prütisikhyas. see Thieme, Panini and 
the Veda (1935), 81ff. and H. Scharfe, Grammatical Literature 
(1977), 127ff. 

* Later considered to have been inspired by Siva, hence 
called Mahesvarani sütrani or Sivasüträni (SS). For Patanjali, 
the author of the varnänäm upadesas is Pänini (MBhäs. | 
35.9, 16) and not Siva, as Nägesa, Uddyota on MBhäs 135.16, 
paraphrasing acaryah by Siyah, wants us to believe. 
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Panini does not include in his upadesa- the sounds: 
anusvara-, the anunasika-s, visarjantya-, upadhmaniya-, 
Jihvamúliya-, which are taught by him in the 3 last 
quarters (pada-) of the eighth chapter (adhyaya-) of 
the Astadhyayr (the so-called rripadr). They all come 
into existence by operations only that are to be 
considered as not having taken place (asiddha-) in the 
preceding parts of the grammar (Pän.8.2.1). They are 
called ayogavaha- by Katyayana (vartt.6 on $S 5), 
explained by Patanjali (MBhás. 1 28.18f.): katham 
punar ayogavahah? vad ayukta vahanty anupadistas 
ca Sruyante ‘how are they (anusvara-, etc.) ayoga- 
vaha-? Because they draw without being harnessed and 
[that is:] are heard without being taught [in the 
varnanam upadesas]. 


15. The comparatively small number of sounds appear- 
ing in Pánini's sound table is reached not only by the 
omission of the ayogaväha-s, but also by a simplifica- 
tion: instead of a, a, a3, i, T. i3, u, 2, 13. etc., Panini gives 
only a, i, u, etc. 

This simplification rests on an abstraction. Already 
Katyayana recognizes that Pánini's upadesa- (Introduc- 
tion, vartt. 15) gives for the vowels (and halfvowels) 
not the actually occurring sounds of Sanskrit speech, 
but their a&rti- abstract] form’ (Introduction värtt. 
18). As Patafijali (MBhas. 1 13.19£.) puts it: avarnakrtir 
upadistà sarvam avarnakulam grahisyari, tathevarna- 
krtih, tathovarnakrtih “The [abstract] form of the 
a-sound, when being taught, will comprise the whole 
family of a-sounds, thus the [abstract] form of the دز‎ 
and u- sound” 

In reducing the vowels (and halfvowels) to their 
2۸ their ‘abstract or ideal form," Panini has followed 
a remarkable procedure, which testifies to the high 
standard phonetic observation has reached in India, 


2 Pataüjali, MBhäs. on vártt. 6 on SS 5 (I 28.17f.) counts 
the rama-s among the ayogavaha-s. A yama-—not mentioned 
by Panini, but taught by the Pratisakhyas—is an intervening 
nasal sound (see also Patañjali, MBhäs. on Pan. ۱۰۱.8 = 1 
60.6f.) between a mute and a nasal, most likely produced by 
an opening of the nose before the explosion of the mute and 
the beginning of the articulation of the nasal. Best exposition: 
W. D. Whitney on AY-Prätisäkhya 1.99. The "yama-s' can be 
left out of consideration in our context: they are features of 
enunciation rather than of pronunciation. 

* This family would consist of not less than 18 members: 
udatta short a, anudätta short a, svarita short a = 3, the same 
three in nasalized form = 3. Sum: 6. The same varieties of 
long 2 = 6 again; and of pluta 23 = 6 again. Sum total: 18. 
(See Katyayana, Introduction vartt. 18). 
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' even before his time. He has disregarded all those 


distinguishing features that are not produced by 
articulatory processes within the mouth: length, accent, 
nasality. He has given, each time, only one representa- 
tive for the different savarna-sounds, the sounds ‘of the 
same colour (i.e., kind)’, which he defines himself as 
tulyasvaprayatna- (Pan.1.1.9 tulyasyaprayatnam savar- 
nam ‘of the same kind is what is of the same effort of 


the mouth (produced by the same articulatory effort 
within the mouth)’. 


16. Panini, in his table of sounds, did not apply the 


« Same method to the occlusives. If hé had, he would not 


have had to enumerate all twenty five, but five only. 
For each of the five series of occlusives—the gutturals, 
palatals, domals, dentals, labials—consist of sounds 
that are technically savarna-. 

For example: k and kh, g and gh are savarna-, as 
their difference lies in the aspiration only, which has 
nothing to do with the articulatory effort within the 
mouth, but is caused by the absence or presence of 
breath (svasa-). k and g, kh and gh are savarna-, as 
their difference lies in the voice (nada-) that comes 
from the throat (kha-). G and n are savarna-, as their 
difference lies in the participation or non-participation 
of the nose (nasika) in the articulation. 

Panini recognizes, of course, the savarnatva- of each 
of the five series of occlusives, as appears from 
Pan. 1.1.69 anudit savarnasya capratyayah. Accord ing 
to this rule, the technical expression Ku stands for all 
the gutturals (k kh g gh n). because they are savarna- 
(according to 1.1.8), cu for all the palatals, ru for all the 
domals, fu for all the dentals, and pu for all the labials. 


17. Let usimagine a table of sounds, containing all the 
sounds of Panini's table, but arranged according to 
purely phonetic principles? and giving the abstract 
form (akrti-) only of the occlusives, too. It would have 
to run: 

aiur [e aio au = 9 vowels (svara-) 
yrly=4 halfvowels (antahstha-) 

k ct t p = 5 occlusives (sparsa-) 

s h = 3sibilants and | h (üsman-)‏ و و 
Sum total : 22 sounds (in their abstract form).‏ 


= ا‎ ۴ 
? Panini has replaced such arrangement according to purely 
phonetic principles by an arrangement according to gram- 
matical principles (regarding the behaviour of the sounds in 
inner and outer sandhi). | have tried to analyse the considera- 
tions that must have led him in Pánini and the Veda 
(1935), 101ff. 
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This would bring us quite near to the number 'thrice 
seven' of the first verse of the trisaptiyam. Yet 22 is not 
21, and 21 is the figure we have a right to expect. 
Which means that we have to try to reduce 22 to 21 by 
omitting one particular sound. The ease with which 
this can be done will furnish the final proof that the 
sacred number “thrice seven' could indeed be taken as 
the number of the abstract forms (akrti-), of the types, 
the kinds (varna-) of sounds of the sacred language. 
We may call to mind that 'thrice seven' is also the 


number of the case endings as enumerated by Pan. 
4.1.2." 


18. Katyayana, vartt.2-5 on Pan. SS 2 /k, takes great 
pains to show that Panini need not, that is: ought not 
to, have explicitly taught the vowel /. According to his 
Opinion, it would have been sufficient to teach only the 
vowel r. In vartt. 5 on Pan. 1.1.9 he postulates further 
that it ought to be taught that rand / are savarna- ‘of 
the same kind’ (though according to Pànini's definition 
1.1.9. they are not). We may add that / is substituted 
for the r of the root krp according to Pan. 8.2.18—and 
that this is its only legitimate occurrence. 

It is then a substitutional sound only, like anusvara-, 
visarjanTya-, etc., which is asiddha- in the preceding 
parts of the grammar. 

Patafijali, in his discussions of vartt. 2-5 on Pan. 
SS 2 shows that the benefit we should derive from 
cancelling the / in SS 2 would be in no sound relation 
to the difficulties that would be created thereby (see 
especially MBhas. 1 21.26f.). 5 


19. We may forego entering into an interpretation and 
analysis of the lengthy technical discussions of Pan, 
SS 2 by Katyayana and Patañjali. For it is obvious, 
anyway, that Kätyäyana would not have urged the 
cancellation of / in Pánini's sound table, if he had not 
had before him another sound table that did not 
contain it, which he thought superior and worthwhile 
to be defended against Pánini's innovation. 


2% In contradistinction to all the vernaculars Sanskrit boasts 
of not less than 7 cases (vibhakti-). See my remarks on 
Patafijali's interpretation of RV 8.58 (69).12 (MBhas. 1 4.26ff.) 
in: Indo-Iranica. Mélanges . . . Georg Morgenstierne (1964), 
168ff. (in particular 170, 173). 

27 See my discussion ‘Bhasya zu vártt. 5 zu Pan 1.1.9...’in 
Nachrichten . . . Gesellschaft der Wissenschaften ۰۰۰ Göttin- 
gen [NGGW] (1935), 171-216 (reprinted in A Reader on the 
Sanskrit Grammarians, ed. J. F. Staal [1972], 299ff.). 
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Such a sound table can actually be traced. It is 
presupposed in the Prätisäkhya to the Vajasaneyi- 
Samhita, the 'Katyayaniyam Pratisakhyasútram', as it 
is called: 

1.44 sim adito 'stau svaranam 45 sandhyaksaram 
param *the eight vowels at the beginning [are called in 
this sütra] 'sim', what [of vowels] follows [is called] 
diphthong.* 

The table of vowels referred to here must have run: 

aa, iT, u ū, rf, eo, ai au 

There is no place for NP 

The author of the Katyayaniya-Pratisakhya-sütra, 
whose work was well known to Katyayana, the author 
of the Varttika?—there is good reason to suppose 
both to be identical)! —must have had before him an 
older table of sounds reading the following ‘kinds’ 
(varna-) or ‘forms’ (akrti-) of vowels: 

aiureoaiau, 
that is only eight vowel types: the nine vowel types 
given by Panini must have been an innovation, which 
was rejected by Katyayana. 

Reconstructing this table we get, then, not twenty- 
two, but twenty-one sound types, that is: "thrice 
seven." 


20. This oldest varnopadesa- or varnasamámnaya-, 
which we can thus reconstruct with safety, did not 
contain any 'secondary' sounds, that is: no sounds that 
appear as transformations of, or substitutes for, other, 
‘basic’ sounds: no anusvära- (substituted under certain 
conditions for m), no anunásika-s (nasal vowels and 
halfvowels, substituted under certain conditions for 
simple vowels and halfvowels), no visarjantya-, Jihva- 
múliya-, upadhmaniya- (substituted under certain 
conditions for s or r) and no / (substituted for the rof 
root krp). 

The "basic" sounds were given in their akrti- 
([abstract] form, which means that also the five 
occlusives of each row were represented by the occlusive 
of the simplest concrete shape (rüpa-) only. 

This varnasamamnaya- arranges according to the 


“ In the colophones of mscpt. A (Chambers 35): A. Weber, 
Indische Studien 1V, 65. 

2 In the RV-Pratigakha / appears only after the diphthongs, 
that is, patently: as a later addition to an earlier list without 1: 
Weber, Ind. Studien IV, 112. 

10 See Thieme, Panini and the Veda (1935) 97f.; and Indian 
Culture, vol. IV (1937/38), 193-201, H. Scharfe, Grammatical 
Literature, (1977), 129. 

Thieme, Indian Culture, vol. IV (1937/38), 201-9; H.‏ '٭ 
Scharfe, Gramm. Lit. (1977), 140f.‏ 
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places of articulation and distinguishes the articulatory 
movements within the mouth from other factors 
(duration, nasalization, voicing. aspiration). 

It is not a simple ‘enumeration’ of given items. It 
reduces the seeming "indefinite" number of the sounds 
observable in speech by eliminating the “secondary” 
sounds, and reducing the concrete shapes (rapa-) of the 
"basic" sounds to their abstract form (akrıi-). By these 
procedures it arrives at a surprisingly small definite 
figure. 

In practice, of course, it would have to be sup- 
plemented by a lot of detailed phonetic instruction 
giving the ‘accessory phonetic exertions’ (anupradana-: 
nasalization, voicing, aspiration) and the "secondary" 
substitutional, sounds. 

As a theoretical formula it is the result of most 
accurate phonetical observation and precise abstrac- 
tional thinking. It marks the splendid beginning of old 
Indian linguistics, destined to culminate in Pánini's 
Astadhyayt. 


21. Let us return, after a somewhat lengthy, but 
necessary, detour, to the verse MS 4.12.5 (end)~AV.S 
LILLSAV,P 1.6.1. 

According to this verse ‘thrice seven” male persons 
(trisaptah) walk around (pari yanti)—perhaps singing 
like those 27 virgins of Livy (above, $ 9). We interpret: 
they walk around in a kind of round dance (a German 
"Reigen' or an Italian 'ridda'). One after the other 
comes to the foreground and thereby becomes percep- 
tible. In going around, we have to supply. they do not 
follow each other always in the same order. they 
continuously change places. Besides interchanging their 
relative positions, they do something else: they "wear 
all [possible] shapes’ (visva rupani bibhratah): the 
round dance in question is a kind of masked dance. in 
which each single dancer may appear with a different 
mask each time he comes to the front. 

Our masked round dance is an image of the flow of 
sacred speech. The sound types (varna-) of the sacred 
language, countable by the sacred number ‘thrice seven’, 
become perceptible, during the recitation, one after the 
other, but in ever changing order and in ever changing 
shape (rüpa-): 

ye trisaptah pariyanti visva rüpani bibhratah. 

To the different shapes of the sounds (the 18 a, iu, 
sounds, etc., the 5 gutturals, 5 palatals 
dentals, the y, v and Y 9, the m and m, 
SO on), we may apply a line of the 
referring to frogs: 

samanim nûma bibhrato virupah 

purutra vacam pipisur vádantah 


E 
, 5 domals, 5 


the s and hand 
RV (7.103.6cd), 
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“wearing the same name, [yet] of different shapes, 
they have, speaking, fashioned speech in multiple 
places." 


22. The basic sound units of the sacred language, 
amounting to the sacred number ‘thrice seven’, are the 
basic sacred elements of the sacred language. Being 
sacred, they are loaded with magic powers. Rehearsing 


them the brahmacarin will not only obtain the technical 
ability of correctly repcating and retaining what his 
teacher recites to him, he will, also, appropriate those 
magic powers: “May the Lord of Speech put their 
powers into my body's [parts] (or: in my body) today 
(i.e., at the beginning of my vedic studies)’: 

vacáspátir bala tésam tanvó (tanväm) adyá dadhatu 
me. 


š - Cw. 
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Zu RV 10.72 
by Paul “TA ame. ^ 


Unter den kosmogonischen Gedichten des 10.Liederkreises des RV ist 
10.72 von ihm eigentümlicher Merkwürdigkeit: es enthält auffällige 
Widersprüche - wie ich meine: sogar noch mehr als bisher bemerkt wurde. 
H.Oldenberg spricht (Noten zu Vers2) von „mystischem Wirrsal“, das 
„hier herrsche“. Geldner (Übersetzung) versucht eine Erklärung: „Es hat 
fast den Anschein, als habe der Dichter absichtlich die Unlösbarkeit dieses 
Problems (d.h.: der Entstehung der Welt) dartun wollen, denn er stellt 
eine Reihe sich widersprechender Theorien zusammen, ohne deren Syn- 
these zu versuchen.“ 

Das wäre aber doch eine wenig einleuchtende Methode, eine philoso- 
phische Wahrheit, mit der man sich — welch mutiger Schritt! = vom naiven 
Mythologisieren lossagt, darzutun, indem man sie hinter „Wirrsal“ und 
„Widersprüchen“ versteckt, anstatt sie laut und deutlich „herauszusagen“ 
(pra + vac) - im Widerspruch zu der Absichtserklärung des 1. Verses: pra 
vocama. Hätte der Dichter seine Absicht nicht deutlicher machen müssen, 
als so zu verfahren, daß „fast“ ein „Anschein“ entsteht? Man kontrastiere 
einmal RV 10.129. 6 und 7: 

„Wer weiß es gewiß, wer wird es hier verkünden (pra vocat), woher 
geboren, woher diese Schöpfung (wörtlich. 'Emanation') [ist]. Diesseits 
sind die Himmlischen von der Schöpfung dieser [Welt]. Also wer weiß, 
woher sie gekeimt ist?“ 

„Woher diese Schöpfung gekeimt ist, ob sie getätigt worden ist [von 
einem Agens] oder ob nicht — wenn ein Wächter dieser [Welt] ist im höch- 
sten Himmel, der weiß es wohl: oder ob er es nicht weiß?“ 


Aber — lassen wir zunächst einmal der Grammatik das Wort! 

Der Dichter hebt an: devanam nú vayam jana pra vocama — und das 
heißt eben nicht: „Nun wollen wir ... die Geburten der Götter ... verkün- 
den“ (Geldner), sondern: „Wir [hier], wir wollen jetzt die Ursprünge der 
Himmlischen ... verkünden.“ 

Nehmen wir den Dichter beim Wort! Es ist eine Mehrheit, die spricht 


cc-o. Areas ante erkal- 
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3. Partikeln, welche den Satz beginnen oder doch beginnen kin- 
nen: dpi, utd, iti, evám, átha (ádha). 

4. Negierende Partikeln. 

kám ist beim Dativ S. 150 besprochen. Ausserdem ist mit Ab- 
sicht nicht erwähnt das Adverbium sú, das in seiner Bedeutung noch 
nicht recht festgestellte dvitá, und das wahrscheinlich nominale Jatu. 


1 u $ 240. 
On ER ca. 


>= 

>: ca „und“ steht gewöhnlich hinter jedem der (beiden oder meh- 
reren) zu verbindenden Wörter, weshalb denn auch BR die Vermuthung 
aufstellen, dass diese Verwendung die ursprüngliche gewesen sei. Frei- 
lich findet es sich schon von alter Zeit an auch lediglich hinter dem 
zweiten Gliede gebraucht. 

Ich behandle zuerst das doppelte, dann das einfache ca, zum 

Schluss ca in der Bedeutung „wenn“. Ueber die Verbindung yáh ہہ(‎ 
ca s. $ 284. 


1. Das mehrfache ca. 


Was zunächst die Zahl der zu verbindenden Wörter betrifft, so 
erscheinen gewöhnlich deren zwei, es können aber auch mehr sein. 
Als Beispiel diene ein viergliedriges Asyndeton, dessen eines Glied aus 
drei durch ca verbundenen Wörtern besteht: gáug cagvdg cágvatarág ca 
gardabho “ja camp ca pürushah Rind und Ross und Maulthier, Esel, 
Ziege und Schaf, Mensch MS 1, 5, 9 (78, 7). 

Was sodann die Art der zu verbindenden Wörter angeht, so 
kommen zunächst die Substantiva (Nomina, Pronomina, Zahlwörter) in 
Betracht, z. B.: devág cásurag ca Götter und Asuras, tásmad ¿dám 
calómakam idám ca darum ist dieses und dieses haarlos QB 2, 2, 4, 4. 
shashtig ca tríni ca gatáni sechzig und drei Hunderte u.s. w. Die 
nominalen Verbindungen fordern zu einer Vergleichung mit den Dvandva 
auf. Es ist bereits S. 56 darauf hingewiesen worden, dass bei den 
Dvandva der Gedanke der Einheit, bei den Verbindungen durch ca der 
Gedanke der Gepaartheit hervortritt, dass aber die Grenzlinie nicht ganz 
fest ist. Hierfür noch einige Belege: Den alten Götterdvandva treten 
gegenüber: agndye ca prajápataye ca sayám süryaya ca prajápataye 
ca pratdh dem A. und P. Abends, dem S. und P. Morgens MS 1,8, 7 
(125, 5), ferner kadrúg ca suparnt ca (während das Adj. sáuparnika- 
APS marie RISA Sika ۰۹۹0087 87٤9 


7 


Priesterdvandva erscheinen: dfgiraso vdi satlrám asata té suvargám 
lokám ayan, tésham havishmang ca havishkre cähtyeläm die Asuras 
vollzogen eine Opfersitzung, sie gingen zum Himmel, aber von ihnen 
blieben H. und H. zurück TS 7, 1, 4, 1. adhvaryúg ca ydjamänag ca 
der Adhvaryu und der Opferherr TS 3, 5, 9, 1, zwei Opfertheilhaber 
mit deutlich geschiedenen Functionen, die deshalb nicht zu einem 
Dvandva zusammengefasst werden. Der Einheit von Mann und Frau, 
wie sie z. B. in dem Satze síripunsáu juhutah Mann und Frau giessen 
ins Feuer (S. 57) erscheint, treten gegenüber: mánug ca vá idám ma- 
ndy? ca mithunéna präjanayetäm (so zu 1), yát sthalyá ca dóhanena ca 
duhánti mithundd eva prá jayate Manu und Manayi pflanzten sich hier 
fort durch Paarung; wenn man sowohl unter Anwendung des Topfes 
als des Melkkübels melkt, pflanzt er (der Opferer) sich in Folge von 
Paarung fort MS 1, 8, 6 (122, 19), vgl. GB 1, 6, 3, 9. Gegensätze 
werden durch ca-ca verbunden: ubháyam grämydm cäranydm ca 
Juhoti er opfert beides, Zahmes sowohl wie Wildes MS 3, 4, 3 (47, 6). 
dvayám vá idam ná trttyam ásti satyám caivinrtam ca ein Doppeltes 
ist hier vorhanden und dabei kein Drittes, nimlich nur Wahrheit und 
Lüge CB 3, 3, 2, 2. — Ausser Substantiven erscheinen Adverbia, 
z. B.: ubhayáta evd yajñiám duke purástac copárishtac ca von zwei 
Seiten melkt er das Opfer aus, von vorn und von hinten TS 1, 7, 4, 3. 
Ueber die Adjectiva ist S. 70 gehandelt. 

Satzverbindend kann ca-ca nur insofern genannt werden, als 
es parallele Verbalformen mit einander in Verbindung setzt, sei es, 
dass die Formen dieselben sind, sei es, dass sie wenigstens in Person 
und Numerus übereinstimmen. Dabei wird das erste Verbum betont, 
z. B.: para ca yanii púnar û ca yanti sie gehen weg und kommen 
wieder her RV 1, 123, 12, vatsám copavasyjáty ukhám cádhi grayati 
er lässt das Kalb hinzu und setzt den Topf ans Feuer TS 1, 6, 9, 3. 
(So auch, wenn das zweite Verbum wegfällt: tád agnáye caivàitád 
dhavih paridddati gúptya asydi ca prihivyá auf diese Weise übergiebt 
er das Opfer dem Feuer zur Bewachung, und der Erde QB 1, 1, 2, 23) 

Dass Sütze mit nicht parallelen Verben durch ca verbunden 
würden, dürfte kaum vorkommen. Aus dem RV ist wohl anzuführen: 
4 ca huvé ni ca satsihá ich rufe dich und du magst dich hersetzen 
1, 76, 4. Ludwig hält kuwé für einen Inf, schon des Accentes wegen. 
Aber dieser ist, wie eben gezeigt wurde, regelrecht, und es liegt kein 
Grund vor, dem kuwé den Charakter einer ersten Person Zu versagen. 
Bedenkt chan sehen vmidinasurcdiecháer Digite dag Sfüdhanie ,e Gangorb Ayagp Kosha 


ginnenden Worte, welche ich nicht sicher zu übersetzen vermag. 


— 473 — 


CC-O. Prof. Satya Vrat Shastri Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


— 404 — 


Sehr häufig ist ca-ca bei parallelen Relativsätzen, welche in ab- 
gekürzter Form auftreten, z. B.: ydh gürebhir hávyo ydg ca bhī- 
rübhir yó dhávadbhir hayite ydg ca jigyübhih der von Helden anzu- 
rufen ist und von Feigen, der von Fliehenden angerufen wird und von 
Siegenden RV 1, 101, 6. sárvan pagún mí dadhire yé ca gramyá ye 
cäranyäh sie legten alle Thiere nieder, welche zahm und welche wild 
sind CB 2, 3, 4, 1. 


2. Das einfache ca. 


Im RV, aus dem Grassmann hinreichende Belege anführt, finde 
ich im Allgemeinen bei dem einfach gesetzten ca einen Unterschied des 
Sinnes gegen das doppelt gesetzte nicht. In V und P wird das einfach 
gesetzte namentlich gebraucht, wenn ein zweites Nomen an ein zu er- 
günzendes angefügt wird, wofür S. 84 Belege beigebracht sind (z. B.: 
4 yád indrac ca dádvahe wenn ich und Indra empfangen RV 8, 34, 16). 
Hier bemerke ich dazu noch; dass das Subst. auch in einem anderen 
Casus als dem Nominativ stehen kann, so: tát samjñám evartát krshna- 
jináya ca vadati so spricht er Eintracht (zwischen dem Stein) und dem 
Antilopenfell aus GB 1, 1, 4, 5. 

Ferner wird es in P gebraucht, wenn ein einzelnes Nomen an 
den Schluss des Satzes angefiigt wird, gewissermassen einen zweiten 
Satz darstellend, z. B.: grámena ha sma udi tád devá jayanti yád eshäm 
jáyyam dsárshayag ca durch Büssung pflegten die Götter das zu er- 
obern, was von ihnen zu erobern war, und ebenso die Rshis CB 1, 
6, 2, 3. Ueber das sonstipe Vorkommen von ca im einfachen Satze 
habe ich keine Beobachtungen gemacht. 


In der Satzverbindung erscheint es theils allein, z. B. in der háu- 
figon Wendung yò ’smän dvéshti yam ca vayám dvishmäh der uns 
hasst und den wir hassen GB 1, 2, 4, 16, theils in Verbindung mit w, 
hinter dem es steht, z. B.: parástad arvák prá vrmWe parástad dhy 
arudeyah prajäh prajdyante jyáyasas pátaya u catvàtián nt hnute von 
hinten (vom ältesten) abwärts nennt er die Ahnen, denn von hinten 
abwürts pflanzen sich die Geschópfe fort, und auf diese Weise ent- 
schuldigt er sich zugleich gegenüber dem Herrn des Alters GB 1, 5, 
1, 10, vgl. CB 4, 3, 2, 6. Besonders häufig ist dieser Gebrauch bei 
der Fortsetzung von Relativsützen: 147012 brahmahatydm yo 'gvamedhéna, 
yájate yá u cainam evám veda über den Brahmanenmord kommt der- 


jenige hinweg, welcher ein Pferdeopfer bringt, und welcher es so kennt 
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Im Veda kann ca auch nur hinter dem ersten Worte stehen. 
In P habe ich diesen Gebrauch nicht gefunden. 

Ueber ca „wenn“ mit dem Conj. ist bereits S. 329 gehandelt 
worden. Hier fiige ich noch hinzu, dass es in derselben Weise auch 
bei indicativischen Verben erscheint, so: ¿mám ca vácam pratiháryatha 
naro vigvéd vümá vo agnavat wenn ihr dieses Lied gnüdig annehmt, 
ihr Helden, wird es alle Güter von euch erreichen RV 1, 40, 6. 
Dieses ca ist später durch céd verdrängt worden, welches, weil es so 
gut wie ausschliesslich der Satzverbindung dient, erst bei dieser zur 
Besprechung kommt. 


§ 241. ge J 
và. om Va x 


va „oder“ wird entweder hinter die beiden (resp. die sämmtlichen) 
meistbetheiligten Glieder der Alternative gesetzt oder hinter das zweite. 

Wenn es doppelt gesetzt ist, kann es Satztheile in Beziehung 
zu einander setzen, z. B.: cálkti va yát ie cakrmd vidá va was wir 
durch That oder Wissen dir dargebracht haben RV 1, 31, 18. yátra vai 
bhfgavo vängiraso và svargam lokám samágnuvaia als die Bhrigu 
oder die Añgiras (welche von beiden es nun auch gewesen sein mógen) 
den Himmel erlangten GB 4, 1, 5, 1. ndktam va bú diva va várshati 
denn es regnet bei Nacht oder bei Tage TS 2, 4, 10, 1. yád v evá- 
syaiténa hóta vadhvaryúr và brahmá vágnidhro và svayám và yája- 
mano nábhyapáyati was nun damit der Hotar oder der Adhvaryu oder 
der Agnidhra oder der Opferer selbst nicht an's Ziel bringt GB 1, 1, 
1, 15. Natúrlich kann man ófter im Zweifel sein, ob man es mit 
einem aus zwei Theilen bestehenden, oder einem vollstindigen und 
einem unvollständigen Satze zu thun hat Wir würden vielleicht in 
den Worten: só va satím ímahe divé va párthivad daki von hier 
erflehen wir Gabe, oder vom Himmel über der Erde RV 1, 6, 10 für 
einen Satz halten, die indischen Gelehrten aber erkennen darin zwei, 
wie der Accent von fmahe beweist. Wenn nämlich zwei Sätze durch 
vä-vä in Beziehung gesetzt werden, so erhält das Verbum des ersten 
Satzes den Accent (vgl S. 40), z. B.: dhaye và tán pradádatu sóma 
á va dadhati nirrter updsthe dem Ahi übergebe sie Soma entweder, oder 
er legt sie in den Schooss der Nirrti RV 7, 104,9 (so auch: tád và jajdu 
tád và ná jajfiau sie gestand es zu, oder sie gestand es nicht zu ÇB 1, 
8, 1, 8. Ebenso wenn der zweite Satz unyollstindig ist, z. B.: tásya 


m‏ ی لا ME s‏ ا 


devá yajñám agdehanti za 
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Spuren des Schicksals des alten bandi < mp. banday uns zu 
irgendeiner sichern Erkenntnis haben leiten kónnen, so ist es 
die, daß die Bedeutung „Dienerin“ schon sehr früh in den 
Schatten getreten und schließlich gänzlich verschwunden ist, 
zugunsten von ,,geraubte, entführte Frau“. Hind. bandi ist 
eine moderne movierte Form zu dem in neuerer Zeit ent- 
lehnten hind. banda aus np. bändä, ist also, genau genommen, 
nicht selbst eine Entlehnung. Aber auch der Entlehnungs- 
charakter im Falle von hind. banda und skrt. bandi ist nicht 
der gleiche. Das erstere ist übernommen unter Bedingungen, 
die man bereits als Sprachmischung ansprechen kann: da ist 
das einzelne Wort ohne wirkliches Interesse, und wáre es 
vergeblich, nach besonderen Motiven für die Übernahme zu 
suchen. Das zweite ist in die Hochsprache eingedrungen zu 
einer Zeit, in der der Anspruch eines fremden Wortes auf 
Gastrecht sicher nicht leicht zu erringen war. Mit beinah 
pathetischer Deutlichkeit erzahlen uns die Typen der Gupta- 
münzen, wie man in den Zeiten nach' den fremden Erobe- 
rungen zum einheimischen, indischen Wesen, zu nationaler 
Tracht und Sitte auch am Königshof zurückzustreben trach- 
tete, auf den fremdes Vorbild den stárksten Einflu8 gewonnen 
hatte. Ein Lehnwort aus den ersten nachchristlichen Jahr- 
hunderten im Sanskrit verdient es deshalb wohl, genau be- 
schaut und nach seiner Legitimation betragt zu werden. Auch 
eine grammatische Einzelheit, wie das Genus des entlehnten 
Wortes, wird zum kulturgeschichtlichen Datum. 


Zur Erleichterung der Übersicht bringe ich die gewonnenen 
Ergebnisse in die Form eines Wórterbuch-Auszuges, den man 
mit PW. V, Sp. 1642 unten f. und M. Wiuurans unter 3 bandi 
und bandi vergleichen möge. Nachweise, die ich R. SCHMIDT 8 
Nachtrügen verdanke, sind im Text als solche gekennzeich- 
net!). Prakritbelege sind einbezogen, Gleichungen. der indi- 
schen Lexikographen in Sanskrit zitiert. Belege aus Scho- 
liasten gebe ich nur, wenn es sich erweisbar um moderne 


1) Im folgenden kommt neu hinzu nur bandibhüta (fem.) Srik. Car. 
24.22, bandiggahana, ,,Raub, Vergewaltigung", Parv. U v. 0/1. 
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Bedeutungen handelt. Vollstándigkeit in dieser Hinsicht habe 
ich nicht anstreben wollen noch kónnen. Unberücksichtigt 
ist geblieben z. B. Mallinatha's bandikrta siri (s. o. S. 138 nebst 
Anm. 1), weil die oben vermutete Bedeutung nicht erweisbar 
ist; Räma’s bandikria zu Ram. 5. 12. 22, weil die Bedeutung 
nicht modern ist; anderes, weil es mir unbekannt geblieben 
ist. Da8 mir aus áltern Autoren nichts Wichtiges entgangen 
ist, kann ich nur hoffen. Im ganzen glaube ich, daß die ge- 
nannten Stellen, die fast sámtlich bereits in Worterbiichern 
verzeichnet waren, erlauben, ein ausreichendes Bild zu 
zeichnen. 

Nebenbedeutungen, von deren lebendiger Wirklichkeit ich 
nicht überzeugt bin, habe ich durch vorausgesetzte griechische 
Buchstaben (a, 8) gekennzeichnet. 

Den Unterschied von bandi und bandi habe ich bei der 
alphabetischen Anordnung außer Betracht gelassen, da ich 
sonst durchweg jüngere Formen vor álteren hátte aufführen 
müssen. Auch innerhalb der Einzelartikel bandikr und bandi- 
grah bin ich nicht Rücksichten alphabetischer Art, sondern 
den Erfordernissen der Deutlichkeit gefolgt. 

Verweise auf die voraufgehenden Untersuchungen sind 
nur dann gegeben, wenn es sich um beiläufig erwähnte Einzel- 


heiten handelt. - ` ya 
"etis Aude 1 feos 3 wu tomo vn ٤ا‎ ble 


I bandi 1 (auch geschrieben vandi: Sah. Darp. S. 363): durch 


Anfúgung der Femininendung verdeutlichtes *banda < 

entlehntem mp. banday 1. „Sklavin“. 

a) ,Beutesklavin* (mit erotischem Nebensinn), „ge- 
raubte Frau‘: Bhatt. 8.63, Kum. S. 2.52; Setub. 
4. 64: 12. 17; 9. 50 (?); Sattas. 54; 118; 331. — Siehe 
bandikr, bandigrah, bandicaura, bandibhu. 
= nari hathàhrtà Maikha 384, = hathahrta stri Hem. 
Des. 2. 15 (Komm.); 2. 84 (Komm.), — karamari Har. 
209: Trik. 2. 8. 63; Des. 2. 15, — prakrt. gahani Des. 
2.84, — spezielle Bedeutung von grahana Hem. an. 
3. 191. 
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a) (ہ‎ „Raubbeute“: Bhag. Pur. 6. 1. 22. 
= pragraha (,,gewaltsame Ergreifung = tarih 
Beute“) AK. 2. 8, 119; Hal. 4. 74; Hem. abh. 806, 
= upagraha (,,heimliche Ergreifung = ,, Raub, 
Beute“) AK. 2. 8. 119; Trik. 2. 8. 62; Hem. abh. 
806, — grahaka Hem. abh. 806. 
— panabandha (.,Stellung von Geiseln“) Mañkha 
384 (irrtimliche Interpretation von upagraha, 
s. 0. S. 133f.?). 
b) „[Harems-] Sklavin.“ ۱ 
1. , [eines Kónigs]": Gaüd. 843 (padivakkhanarinda- 
bandi); 105 (padivakkhabandi); 1208 (vivakkhabandi, 
var. lect. fúr vivakkhadevi). 
2. „o [der Götter (sura-, prakr. tiasa-) “, »~ [des Him- 
mels (svarga-, amarapuri)]‘, i.e. apsaras: Kum. S. 
2. 42; 2. 61; Setub. 4. 63; 9. 82; 13. 17; 9. 50 (? s. o. 
unter a) (surabandi), Setub. 1. 12; Gaúd. 429 (tiasa- 
bandi) Ragh. V. 10. 47 (svargabandi), Mah. Car. I 
v. 59 (amarapuribandi). 
b) f) UE Kurtisane“: Bhatt. 8. 32, ,,*Die- 
nerin, Magd“ (ohne Gefühlswert) : 2 o 
liegend Bhag. P. 11. 4. 15 surabandin ,,Gotter- 


diener”. 3 
adı 2: Hindustani-Wort < np. bandi » Gefangene[r] : 
ES Coon ia" (nur in spátem, insbes. Scholiasten- 

» Sanskrit): Mah. Car. VII (Rez. „A ) me: 72 
bandigrha ,,Gefangenenhaus" = کے سوہ‎ hind. 
Tahu : Schol. zu Yasastilaka I, S. 15: 
b s e (zitiert von M. an 
77ھ و"‎ Schol. zu Kum. S. 12. 
ärt bandisthita q. v.). 35 
b es Gefängnis“ (vgl. hind. bandisala): z. B. Heraus- 
er 7 Bhatt. (Bombay 1928), S. 209 Anm. 2. 
Gefängnis“: Schol. zu Yasastilaka I S. 447 Z. 23; 
4 Sohol zu Mah. Car. I v. 59 (s. o. S.138f.). Vielleicht hier- 


her bandisthita q. v. 
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bandi 3: Hindustani-Wort, Femininum zu banda m. < np. 
banda „Diener, Sklave“, ° 


„Magd, Dienerin“ (nur bei Garanos als Sanskrit zitiert 
in der Bedeutung „Dirne“, s. o. S. 141 Anm. 1). 
bandikr: zu bandi 1 gebildet. 
bandīkrtā „zur Sklavin gemacht, geraubt'*: Ragh. V. 


6. 55; Kath. S. S. 78. 6, ,geraubt, weggeschleppt“: 
Vikr. I v. 4; Bälar. S. 280 Z. 4; Kath. S. S. 73. 208. 


bandikrta: nachtrüglich zum vorausstehenden gebildet. 


a) „weggeschleppt“ (ausgesagt von Personen): Gaüd. 
285; 467 (bandikaya). 


b) „geraubt“ (ausgesagt von Dingen): Gaüd. 757; 1139 
(bandikaya). 
€) „besiegt“ (eigentlich: » Weggeschleppt**) (ausgesagt 


von Kónigen): Balar. S. 46 Z. 1; S. 68 Z. 1; Kath. S. S. 
70. 20. 

bandikira „Frauenräuber“ (vgl. bandikrta), „Räuber“ 
(vgl. bandikrta). — S. bandicaura. 


= mäcala, prasahyacaura, cillàbha (s. o. 5.133 Anm. 2), 
stricaura, ratahindaka Trik. 2. 10. 8. 


bandigrha: s. unter bandi 2. 


bandigrah: zu bandi 1 gebildet. 

bandigrhità „als Beutesklavin ergriffen“: Kad. S. 8 
Z. 9. 

bandigraha »Ergreifung als Beutesklavin“, i.e. 
»Raub (einer Frau)": Mah. Car. II v. 4. 

bandigrahana »Frauenraub*, 1. e. »Vergewalti- 
gung" ?: Yasastilaka I S. 447 Z. 23, Parv. II v. 0/1. 

bandiggaham gihidà „geraubt“: Vikr. I v. 4/5 (vgl. pali 
karamaragähan ganhati „als Kriegsbeutesklaven er- 
greifen“). 

bandigraha »Ergreifer einer Beutesklavin“ 1. 


„Frauenräuber“: Yajn. 2. 273. 
Zeitschrift d. DMG Bd. 91 (Neue Folge Bd. 16) 


e. 
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bandicaura: zu bandi 1 gebildet. — S. bandikära. | Von Paul Thieme-Breslau 
. a) „Frauenräuber“ : 1 In seiner Abhandlung ,,Die Bezeichnungen des Zahn- 
= spezielle Bedeutung von mácala Hem. an. 3. 671. fleisches in den indogermanischen Sprachen“ (KZ. 57 S.256ff.) 
b) „Räuber“ zitiert E. Soawxzer aus dem Sanskrit dantamámsa n. ,,Zahn- 
= macala, kumbhila, sandhikaraka Har. 146. fleisch“, dantapali f. ,,Zahndamm“ und dantavesta m. ,,Zahn- 
bandipala: s. unter bandi 2. 9 umhiillung“. Gerade die áltest überlieferte Benennung aber 


ist weniger durchsichtig. Kann man von den genannten Aus- 
drücken mit SoHwxzER’s Worten (a. a. O. S. 274) sagen, daß 
sie „die naturgemäße Bezeichnung zu sein scheinen“, so 


bandibhu: zu bandi 1. — S. auch unter bandi 2. 
bandibhüta == bandikrtä: Srik. Car. 24. 22. 


bandibhütä = bandikrta: Sah. Darp. S. 363. doch auch, daß sie sich als „sekundär, technisch“ erweisen, 

bandisala: s. unter bandi 2. und auch in diesem Fall die einzelne Sprache „völlig un- 

bandisthita: gebildet zu *bandisthana < mp. *bandisiàn erwartete Wege geht", wenn sie uns das zunáchst ganz 
(SW.-Form: bannistän)? Oder zu spátem, vereinzeltem undurchsichtige und ratselhafte barsva m. pl. präsentiert. 

bandi „Gefängnis“ (s. bandi 2a). E Ne a Pe وھ ےہ تج ہس ی‎ 

À x : هت‎ PANA . 52, eils der Mundhóhlenschlei aut, der durch ein festes un 

Demo Gelangnis ۰۰۰ ۰ Kum, S. 12.52 dichtes Bindegewebe . ... eng die Halse der Zähne umgibt“ 

Banc FR: : ist gesichert durch VS. 25. 4 sádam dadbhir ávakam danta- 

— milair mfdam bársvaih... »Das Gras durch die Zahne [des 


Opferrosses] das Moos durch die Zahnwurzeln, die Erde 
durch das Zahnfleisch 1)... [erfreue ich (oder dgl.)]*, Kath. 
25.9 (117.31) = Kap. 40.2 (223. 19f.)2) tasmad dhani 
anagne amusite barsvair ostabhyam srkvabhyar Smasrubhih 


3 : poca | ات‎ * »Deshalb sind die Kinnladen nicht beraubt und entblößt 
> جه‎ Cs ال‎ H- den مب »اب له‎ tha ع۸ کت مهن‎ durch (= dadurch, daB sie besitzen) Zahnfleisch, Lippen, 


Wangen und Bart“, und schlieBlich Taitt. Pr. 2. 18... júhoa- 
CE eae re مع سم‎ vaden ) ] 


1) Mahidhara: barsvair. dantapithaih , mit den Zahnsockeln** unter 
Berufung auf barsvam syad dantapithika. 


wb U G 2) In der Uberlieferung ganzlich verstúmmelt. Vom Herausgeber 


nach Kath. hergestellt. 


a lv ee tan Pulja yal loan UN EN 
, ۱) 
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gram rkararkaralkaresu barsvesüpasamharati ,,. . . man nähert 
die Spitze der Zunge dem Zahnfleisch?) bei y, 7 und ۰ 

Sieht man sich nach einer Anknüpfungsmöglichkeit um, 
dann stößt man zunächst auf barsá m. (Ait. Br. 1. 11. 13, 
1. 13. 35, Kath. 23. 9 (85. 6) = Kap. 36. 6 (192. 5), Kaus. Br. 
9. 4 (ed. Lindner S. 42. 18) und n. (Pat. zu Pàn. 8. 3. 59, 
III S. 439. 14), m. oder n. TS. 2. 5. 7. Nach der lautlichen 
Seite bietet sich bei der Identifizierung der beiden keine?) 
Schwierigkeit. barsa kónnte volkssprachlich für barsva stehen, 
mit Assimilation von v an s (vgl. altprakr. asva : assa), 
würde also eigentlich ein *barssa reprásentieren. Die Bedeu- 
tung von barsa bestimmt das PW. als ,,Zipfel, dünnes Ende“. 
So übersetzt z. B. auch Keita, Ait. Br. 1. 13. 35 yajñasyaiva 
tad barsau nahyatt „verily thus he ties the ends of the 
sacrifice", TS. 2.5.7  yajüásyaiva tád barsám | nahyati 
„verily he ties the end of the sacrifice“. Allein, bei der Über- 
tragung von Ait. Br. 1. 11. 13 sieht er sich gezwungen, einen 
andern Ausdruck zu wählen: yajñasyobhayato ’ntayor... 
barsau nahyati „at both ends of the sacrifice he ties knots‘. 
Wer wird nun wirklich glauben, daB barsau nahyati einmal 
heißt „er bindet die Enden", ein anderes Mal „er bindet 
Knoten‘? Offensichtlich kann von den zwei Wiedergaben nur 
eine richtig sein. Da die erste in Ait. Br. 1. 11. 13 ausgeschlos- 
sen erscheint, wird man die zweite?) durchzuführen ver- 
suchen. Dies gelingt ohne Schwierigkeit, wie die folgenden 
Übertragungen dartun mügen: 

Ait. Br. 1. 11. 13 aditya$ caruh prayaniyo bhavaty aditya 
udayaniyo yajñasya dhriyai yajnasya barsanaddhyai yajña- 
syaprasramsaya 14 tad yathaivada iti ha smaha tejanya ubha- 


1) Tribhäsyaratna: barsesv iti dantapañkter uparistad uccapra- 
desesv ity arthah ,,der (zwar nicht unmittelbar, aber aus dem Zusammen- 
hang sich ergebende) Sinn des Ausdrucks ,dem Zahnfleisch‘ ist ,den 
erhöhten Stellen oberhalb der Zahnreihe''*. 

2) Zur Verschiedenheit des Akzentes (VS. bársva : TS. barsd) s. u. 
S. 511. 

3) Sayana erklárt barsau in Ait. Br. 4. 14.13 wie 1. 13. 35 durch 
manyakarau granthi „zwei Knoten in Perlenform (Kiigelchenform)“. 
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yato 'ntayor aprasramsaya barsau nahyaty evam evaitad 
yajnasyobhayato 'ntayor aprasramsaya barsau nahyati yad 
adityas caruh präyaniyo bhavaty aditya udayaniyah ,,Ein der 
Aditi geweihter, zur Eingangsspende gehöriger Kórnerbrei 
findet Verwendung, [und] ein der Aditi geweihter, zur Aus- 
gangsspende gehöriger; [dies,] damit das Opfer fest sei, damit 
das Opfer geknotet sei, damit das Opfer nicht sich auflóse!) 
(zerfalle). So wie man in jenem Fall — so sagte er — auf 
beiden Seiten eines Seils [aus Schilf, Stroh oder dgl.] an den 
Enden zwei Knoten knüpft, damit es sich nicht auflöset), 
ebenso knüpft man hier auf beiden Seiten des Opfers an den 
Enden zwei Knoten, damit es sich nicht auflóse!), dadurch 
daß ein der Aditi geweihter, zur Eingangsspende gehöriger 
Körnerbrei Verwendung findet, [und] ein der Aditi geweihter, 
zur Ausgangsspende gehöriger.‘ 

Kath. 23. 9 (85. Z. 511.) = Kap. 36. 6 (192. 4ff.) yatha vai 
tejany üyala evam yajña 8 . yad adityam prayaniyam 
bhavaty adityam udayaniyam barsa evaita antato nahyati 
dradhimne 'prasramsaya ,,Wie ein Seil [aus Schilf, Stroh 
oder dgl.] geflochten wird, so wird das Opfer geflochten. 
Dadurch, daß ein der Aditi geweihtes Eingangs[opfer] statt- 
findet, [und] ein der Aditi geweihtes Ausgangs[opfer], zwei 
Knoten bindet man dadurch an beiden Enden, damit [es] 
fest sei, damit es nicht sich auflóse1).“ 

Ait. Br. 1. 13. 35 = 1. 16. 46 (áhnlich Kaus. Br. 9. 4) trih 
prathamam trir uttamàm anvaha yajñasyaiva tad barsau 
nahyati sthemne balayavisramsaya ,,Dreimal sagt er die erste, 
dreimal die letzte [Strophe] auf. Für das Opfer ist es, daB 
er dadurch zwei Knoten knüpft, damit es fest sel, damit es 
stark sei, damit es nicht sich auflóse1).“ 

TS.2.5.7... trih prathamám dnväha trír uttamám yajnd- 
syatvá tád barsám | nahyati dprasramsäya „Dreimal sagt er 
die erste, dreimal die letzte [Strophe] auf. Für das Opfer ist 
es, daß er damit [je] einen Knoten knüpft, damit es nicht 
sich auflóse1).** 

1) aprasramsaya gewiß nicht „ti ipping** 

m ped g o prevent the slipping“, „to prevent 
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Der Genetiv yajñasya mag für den Dativ stehn, wie etwa 
die Variation in SB.1.7.1 tasyaitam anustaranim kurvanti 
yat saumyam carum tasmat purusäyänusiarani kriyate 
(H. OERTEL, Zu den Kasusvariationen in der vedischen Prosa, 
SBAW 1937, H.8, $98) nahezulegen scheint. Man kónnte 
ihn aber auch mit den folgenden Dativen konstruieren. 

Die Richtigkeit der Übersetzung ,,Knoten“ ergibt sich 
gerade an den beiden letztgenannten Stellen schon daraus, 
daß nun erst der Gedanke verständlich wird: Die wiederholten 
Strophen bilden sozusagen „Verdickungen, Wülste“, die als 
„Knoten“ gedeutet werden. 

Fast noch besser als barsa „Verdiekung, Knoten“ paßt 
zu der Bedeutung von barsva das Femininum bysi (auch 
falschlich vrsi geschrieben) „Wulst, Bausch von gewundenem 
Gras usw., Polster“ (PW.), das im Katy. S., Sankh. S. und 
im Epos begegnet. Das lautliche Verháltnis leuchtet allerdings 
weniger unmittelbar ein. 

Aber barsva selbst ist in lautlicher Beziehung recht selt- 
sam. Es gehórt, wie bereits Patañjali zu Pan. 8. 3. 59 notiert, 
zu den nicht eben zahlreichen Ausnahmen des bekannten 
Gesetzes, nach welchem im Sanskrit s nach r zu $ wird. »Der 
Verdacht fremdländischen Ursprungs“, den das anlautende b 
erweckt (WACKERNAGEL I, $162), wird dadurch beinahe zur 
GewiBheit (WACEERNAGEL I, $203c). Nun wird man nicht 
leicht ein Wort für „Zahnfleisch“ — es sei denn, es handle 
sich um einen fachtechnischen Terminus einer auslándisch 
beeinfluBten Wissenschaft, woran hier nicht zu denken —, 
noch auch eines für ,,Wulst“ oder „Knoten“ entlehnen. Unter 
den in der Grundvorstellung zwar verwandten, aber im ein- 
zelnen abweichenden Bedeutungen, die sich für barsva, barsa, 
brsi feststellen lassen, dürfte „Polster‘‘ denjenigen Begriff 
darstellen, der sich am ehesten als entlehnbar denken läßt. 
Damit aber wird man bereits auf Iran gewiesen, als das Land, 
dem die Inder auch sonst Kultur- und Luxusgegenstände und 
ihre Benennungen abgeborgt haben. 

barsva könnte, ebenso wie barsa, eine nach volkssprach- 
lichen Gesetzen umgebildete Form sein. H.Swrrm hat 
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(MSL. 23 p. 270) die überzeugende Vermutung vorgetragen, 
daß prakrt. tassim aus skrt. tasmin auf dem Wege über ein 
*tasvim entstanden sei, und den Übergang sm > su der dissi- 
milatorischen Wirkung des folgenden Nasals zugeschrieben. 
In diesem Zusammenhang hat er auch schon auf barsva hin- 
gewiesen, das er sich als volkssprachliche Form des vedischen 
varsman ,,Gipfel‘‘ erklären möchte. Gibt man aber auch die 
theoretische Möglichkeit zu, daß ein Wort für „Gipfel“ zur 
Benennung des Zahnfleisches werden könnte, so steht doch 
die sich damit ergebende Notwendigkeit, barsva von barsa zu 
trennen, seinem Vorschlag entschieden entgegen. Ich möchte 
deshalb lieber die Entsprechung aufstellen: tassim : *tasvim : 
tasmin = bars[s]a : *barsvan, barsva : *barsman, und in dem 
so erschlossenen *barsman iranisches barasman erkennen. 

In der religiösen Terminologie der Parsen bezeichnet, 
barasman ein beim Gottesdienst in der Hand zu haltendes 
Zweigbündel (vgl. Air. Wb. s. v.). Diese Verwendung des 
Wortes ist jedoch zweifellos verhältnismäßig jung, wie vor 
allem sein Gebrauch als Objekt des Verbums star „ausbreiten“ 
zeigt. Es muß ursprünglich genau das gleiche bedeutet haben 
wie das etymologisch verwandte vedische barhis „zum Darauf- 
sitzen bestimmte ausgebreitete, gebündelte Grasunterlage“* 
(vgl. H. OLpeNBERO, Religion des Veda? S. 342, Anm. 3). 
Das dem vedischen barhis auch hinsichtlich des Ableitungs- 
elements genau entsprechende iranische barzi$ (np. balis) 
zeigt die ebenfalls sekundäre, wenn auch der ursprünglichen 
näherliegende, Bedeutung „Polster, Kissen“. Da darf man 
die Vermutung wagen, daß außerhalb der religiösen Sphäre, 
vielleicht in örtlicher Begrenzung, barasman „gebündelte 
Grasunterlage“ gleicherweise das Polster oder Kissen be- 
nennen konnte. Zeugnis dieses erschlossenen Sinnes wäre 
unser erschlossenes skrt. *barsman ,,Polster““, als dessen Fort- 
setzungen wir: brsi, barsa; barsva „Polster, Kissen; Wulst 
(Knoten); Zahnfleisch“ vermutet haben. 

Läßt sich barsva mit einiger Wahrscheinlichkeit als Lehn- 
wort begreifen, dann hat auch der Wechsel des Akzents in 
bársva und barsá und derjenige des Vokalismus der Stamm- 


4. 
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silbe in barsá und brsi nichts Auffälliges mehr. Unsicherheit 
in der Aussprache fremder Worte làft sich leicht begreifen. 
Die Umbiegung von barsa, *brsa in femininische Flexion 
(brsi) mag dem Einfluß von Worten wie äsandi — Katy. S. 
13. 3. 1f. in gleichem Atem mit brsi genannt — zu verdanken 
sein. Auch dafür, daß die lautlich differenzierten Formen 
bársva, barsá, brsi in leicht differenzierter Bedeutung ge- 
braucht werden, gibt es Parallelen: J. WacKERNAGEL, Fest- 
schrift Jakobi, S. 12f. 

Vielleicht darf man noch passender ein anderes Wort, ver- 
gleichen, das ich (oben Bd. 91, S. 90f.) als Lehnwort aus dem 
Iranischen erklárt habe: kurpasa!). Ich móchte mich hier an 
W. Hennine anschließen, der brieflich meint, daß skrt. 
kárpasa „Baumwolle“ möglicherweise dasselbe Wort (pers. 
*krppassa) darstelle, das demnach in mp. kirpas ,,feines Ge- 
webe, "weißer Musselin“ (vgl. Husscamann, Armenische 
Grammatik I, S. 168) fortleben würde. Auch hier wäre ein 
iranisches Wort in zwei Lautgestalten entlehnt, von denen 
je eine einer besonderen — in diesem Falle bereits ent- 
lehnten — Bedeutung zugeordnet worden wäre. 


1) Meine Analyse *zVarapässa „Verwundungsschutz‘ möchte ich 
gegenüber einem brieflichen Vorschlag W. Hennings, kurpäsa auf 
“krppassa ,,Kórperschutz' (vgl. aw. kehrp) zurückzuführen, aufgeben. 
Nicht nur setzt er ein syntaktisch leichteres Kompositum voraus, er 
erlaubt zugleich, auch kúrpasa aus dem Mitteliranischen entlehnt 
sein zu lassen. j 


Ent— 
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Indische Wórter und Sitten 


Von Paul Thieme-Breslau M 
en Ë S 
Die Erklárung des Wortes puja verspricht die Lósung 
nicht nur eines sprachwissenschaftlichen, sondern auch eines 
religionsgeschichtlichen Problems. Im heutigen hinduisti- 
schen religiósen Wortschatz dient es der Benennung der mehr 
oder weniger komplizierten, von Darbringungen begleiteten 
Verehrung, die man der Gottheit, insbesondere ihrem Bild- 
nis oder Symbol darbringt, steht also für einen zentralen 
Begriff des Kultus. Bei dieser Verehrung handelt es sich nun 
um eine Form des Gottesdienstes, die aus dem feierlichen 
vedischen Opfer, dem yajria, herzuleiten man nicht ohne 
weiteres versuchen wird. Oft trágt sie einige primitive, oder 
zum mindesten volkstümliche Züge. Nach der Ansicht 
Sr. KoNow's beruht sie im Gegensatz zum yajña ,,auf uralter 
Grundlage": Festgabe Hermann Jacobi, S.263. Wirklich 
Sicheres über diese Grundlage und wirklich endgültiges über 
das Verháltnis von yajña und puja auszusagen wird aber so- 
lange nicht móglich sein, als die eigentliche, ursprüngliche 
Meinung des Wortes puja und damit der grundsátzliche Sinn 
der mit ihm benannten Kulthandlungen nicht zweifelsfrei 
festgestellt ist. > 
Als nächstliegendes Auskunftsmittel in solchem Fall 
pflegt man die Etymologie zu betrachten. Aber gerade bei 
diesem Wort ist es nicht ganz einfach, eine wahrscheinliche 
oder gar überzeugende sprachliche Anknüpfung herzustellen. 
Auch die ausführliche Erörterung J. CHARPENTIER'S „Über 


1. püjä 


den Begriff und die Etymologie von puja“ (Festgabe Hermann ` 


Jacobi, S. 27611.) hat nicht zu einem befriedigenden Ergebnis 
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